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Recently, there have been an increasing number of studies on the Buddhist
monastic community as a whole and on individual Buddhist monks and nuns
in Vinaya literature. However, we do not know much about how a local Bud-
dhist monastic community was administered. In order to consider just an as-
pect of the administration in a local monastic community, I will in this paper
investigate descriptions of agreements (Skt kriyakdra-) that local monastic
communities or local Buddhist monks conclude in Vinaya texts belonging to
the (Mula)sarvastivadins.

Vinaya literature principally regulates the action of the Buddhist monastic com-
munity as a whole and of individual Buddhist monks and nuns. In this paper I will
investigate descriptions in Vinaya literature of agreements (Skt kriydkara-)* that
local monastic communities or local Buddhist monks conclude. Although there were
many Buddhist schools in India, I will use only the texts belonging to the (Mila)
sarvastivadins,? with a view to obtaining a concrete picture of local monastic agree-
ments in (Mila)sarvastivada communities.

1. Gregory Schopen has already in part dealt with this term mainly based on a portion in the
Varsavastu (Schopen 2002). In the Pali Canon, on the other hand, the word katika- corresponds
to kriyakara- (Schopen 2002, 362, cf. CPD s.v.). Furthermore, Pali commentaries make use of the
word katikavatta- also (See CPD s.v. and Furuyama 2002). For katikavata in Sri Lanka, see Ratna-
pala 1971, Kitsudd 1986, 1989, and Schopen 2002, 362, cf. von Hiniiber 1990, 127.

2. For the unsettled issue of the denomination of the (Miila)sarvastivadins, see Enomoto 2000, 2001
(p. 35), 2004, 2009 (p. 18f., note 32), Skilling 2002 (pp. 374-376), Yao 2007, Wynne 2008, and Clarke
2016 (p. 177, note 38).

Keywords: (Miila)sarvastivada Vinaya, Vinayasitra, local monastic community, agreements
(kriyakara-)
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1. Observing local monastic agreements

First we will consider the following description® in the Kausambakavastu:*

samghena cayam evamripah kriyakarah krto yah pasyed varcaskumbhikam riktam tuccham
nirudakam tenodakasya pirayitva (280v6) yathasthane stha{payi)tavya® upadhivarikasya
varocayitavyam varcaskaOmbhika rikta tisthatiti + na ced atmand pitrayati ndpy
upadhivarikasyarocayati * tasyanadaro bhavati ¢ anddarac ca tam vayam payattikam®
dapattim desayisyama iti’

And such an agreement as this was made by a (local monastic) community: ‘He who
would see that the pot for defecation is empty, void, and without water should fill
(it) with water and put (it) in a proper place,? or should report to a supervisor [one
in charge of physical properties]”: “The pot for defecation is empty.” Unless he fills
(it) by himself, or reports to a supervisor, he has [shows] disrespect. And on account
of disrespect we will make him confess a Payattika [Expiation] offence®.’

Here, we have a local monastic community that comes to an agreement for which

it is a Payattika offence when a monk acts in a way that is not in accord with it. The
agreement explains a monk’s responsibilities in using the pot for defecation, and
then says that, if a monk is negligent in his responsibilities, he shows disrespect,
and on account of that disrespect he commits a Payattika offence. As far as I know,
however, only here in the Kausambakavastu and in the Naissargika Payattika 4 are
local agreements carrying Payattika offences found. We will deal with the Naissargika

Payattika 4 below, in section 2. Furthermore, important here is that there is no pre-

cept that prescribes this agreement itself in the Pratimoksastitra. We will consider
this issue in the next section (1.1).

The following symbols are used in the Sanskrit text in this paper: square brackets [ ] signify
damaged aksaras or uncertain readings, pointed brackets ( ) omitted aksaras without gap, double
pointed brackets (( )) omitted aksaras written interlinearly, curly brackets { } superfluous aksaras,
the apostrophe ’ denotes the avagraha not written in the MS, the asterisk * the virama, H-Macron
below h jihvamiliya, H-breve below h upadhmaniya, the circle O room for the string-hole, and
the middle-placed dot * a punctuation mark in the MS.

The title of this vastu reads, ‘k[auJséambakavastu’ on MS 285r10 (GMNAI 1, pp. 180, 272); cf. GMNAI
1, Bibliographical Survey, p. 27, where my explanation is provided, but it was changed without
my knowledge after I confirmed the draft on 15 August, 2013.

For this emendation, see MS 281r2 (GBM (Fac.Ed.) 874.2 and GMNAI 1, p. 176).

Cf. ‘Beide Ligaturen [sc. -nt- and -tt-] sind in vielen Schriften und eben in der etwas jiingeren Pro-
to-Sarada der Pratimoksa-Handschriften aus Gilgit nicht zu unterscheiden’ (von Hiniiber 1985,
64).

MS 280v5-6 (GBM (Fac.Ed.) 873.5-6 and GMNAI 1, p. 175 (cf. GilMs III 2.174.5-10)) = bKa’ "gyur,
"Dul ba; D Ga (No. 1) 124b6-7, P Ne (No. 1030) 120a7-8, S Ga (No. 1) 166b4-6.

The pot for defecation is portable and usually seems to be set outside an outhouse; cf. GilMs III
2.174.13 (MS 280v7): ‘However, a monk of Vaisali, having seized a pot for defecation, entered an
outhouse (vaisalakas tu bhiksur varcaskumbhikam adaya varcaskutim pravistah).

For upadhivarika-, see BHSD s.v. upadhi-varaka, regularly °varika, Mvy (IF) 9004, Schopen 2004,
Index of Subjects s.v. Provost/Monk-in-Charge-of-Physical-Properties, Silk 2008, 55, 85f., 103ff.,
132, 141ff. and von Hiniiber 2012.

10. For the name of this offence, see von Hiniiber 1985, 63-66. Cf. also von Hiniiber 1995, 12 with

note 17 and von Hiniiber 1999, 17 with note 36.
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Subsequently, the Kausambakavastu says that, after this agreement was con-
cluded, a monk violated the agreement. However, the monk did not confess the
offence and a dispute arose as to whether it was an offence or not. The dispute lasted
for twelve years. And finally the monk who violated the agreement confessed the
offence as follows: ‘T myself have fallen into (the offence), it is not (the case) that (1)
have not fallen into (the offence) ... (so 'ham dpanno nandapannah...)’*'."?

Thus, the Kausambakavastu attests that, when a Buddhist monk violates this
agreement, he commits a Payattika offence. In other words, Buddhist monks must
observe agreements concluded by their local monastic communities.

1.1 The ‘legal’ basis for local monastic agreements

As stated above, in the Pratimoksastitra there is no precept that prescribes the agree-
ment in the Kausambakavastu. Now, we will examine whether the agreement has
some ‘legal’ basis or not. The agreement in the Kausambakavastu says that, if a monk
does not observe the right use of a pot for defecation, he shows disrespect, and
he commits a Payattika offence on account of that disrespect. When we direct our
attention to the word ‘anadara- (disrespect)’, we realise that the word is used in the
precept of Payattika 78. This says: anadarat payattika «||"* , ‘On account of disrespect
there is a Payattika offence.’ It thus prescribes a Payattika offence by using the same
word ‘anadara-" as the Kausambakavastu does.

We have a text, the Vinayavibharga, which explains the Pratimoksasatra. The por-
tion of Payattika 78 in the Vinayavibharga does not exist in Sanskrit, but only in
Tibetan and Chinese. Thus, we will check the relevant explanation in the Tibetan
Vinayavibhanga:

gus par mi byed na lturi byed do ||

gus par mi byed na Zes bya ba ni® gfiis ka® la gus par mi byed na ste | dge 'dun la® dar [ gan

zag la'o || de la dge 'dun ni de bZin gsegs pa’i fian thos kyi dge 'dun dan [ dge 'dun gyi tha sfiad

pa’o || gan zag ni mkhan po dan [¢ slob dpon dag go [2**

a) Sadds|. b)Somits ka. c)Somitsla. d)Somits|. e)D]||.
On account of disrespect (*anddarat) there is a Payattika offence [the precept of

Payattika 78]

11. MS 284r4,6; v4 (GBM (Fac.Ed.) 880.4,6; 881.4 and GMNAI 1, pp. 179, 272 (cf. GilMs 1II 2.190.16;
191.3; 192.13)). The word ndpannah on MS 284v10 (GBM (Fac.Ed.) 881.10 and GMNAI 1, pp. 179,
272) is miswritten for na(nda)pannah due to haplography.

12. Cf. In Pali the Kosambakkhandhaka (Vin I 337-360) refers to nothing definite about the cause of
the dispute as to whether it was an offence or not, whereas the Kosambijataka (No. 428) expressly
states that the dispute arose over the use of water after defecating (Ja 111 486.12-26). However,
the way to use water is different between the Kosambijataka and the Kausambakavastu.

13. MS [20]v3 (GBM (Fac.Ed.) 12.3 and GMNAI 1, p. 232 = PrMoSii (M{i/LCh), p. 9). Cf. also PrMoSii
(Mii/Hu) 21B2. Incidentally, the precept of Payattika 78 is missing in the manuscript which
Banerjee utilized (PrMoSa (MT/Ba), p. 43).

Cf. PrMoSa (M@/Tib.), p. 121 (Payattika 78) (= Taish 24 (No. 1454), 506a3): gus par mi byed na ltun
byed do |.

14. bKa’ 'gyur, 'Dul ba; D Na (No. 3) 18a6-7, P Te (No. 1032) 16b6-7, S Ja (No. 3) 178a6-7 = Taishd 23
(No. 1442), 857a1-3.
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‘On account of disrespect’ means: On account of disrespect for the two, that is, for
a (local monastic) community and a person. Among them, a (local monastic) com-
munity is a (local monastic) community of disciples of the Tathagata and a speech
act (?) (*vyavaharaka-)** of a (local monastic) community; a person is a preceptor
(*upadhydya-) and an instructor (*acarya-).

Subsequently, the Vinayavibharnga to Payattika 78 enumerates some cases:

dge slori gi** dge 'dun gyis *dug cig® ces bsgo ba na® mi 'dug na Itur byed du ‘gyur ro || ma
"dug cig® ces bsgo bana® 'dug na Itun byed du ‘gyur ro || son Zig? ces bsgo ba na® mi ‘gro na
ltunt byed du "gyur ro || ma ’gro Zig? ces bsgo ba na® gro na ltur byed du ‘gyur ro || gnas
mal lon Zig? ces bsgo ba na® mi len na ltur byed du gyur ro || gnas mal ma len cig ces bsgo ba
na len na ltun byed du gyur ro || gtsug lag khan lon Zig? ces bsgo ba na® mi len na ltur byed
du gyur ro || gtsug lag khari ma len cig ces bsgo ba na® len na ltur byed du "gyur ro || smros
$ig ces bsgo ba na® mi smra na ltur byed du ‘gyur ro || ma® smra Zig® ces bsgo ba na® smra
na ltun byed du ‘gyur ro || ... dge 'dun gyi tha sfiad pas bsgo ba la yari de bZin du sbyar ro ||

a) DP omit gi. b) DP$ig. c)Sadds|. d)DPsig. e)P|. f)Pmi.

When a (local monastic) community of monks instructs (monks) ‘Stay!” (but a monk)
does not stay, (then it) becomes a Payattika. When (a local monastic community of
monks) instructs (monks) ‘Do not stay!” (but a monk) stays, (then it) becomes a
Payattika. When (a local monastic community of monks) instructs (monks) ‘Go!” (but
a monk) does not go, (then it) becomes a Payattika. When (a local monastic commu-
nity of monks) instructs (monks) ‘Do not go!” (but a monk) goes, (then it) becomes a
Payattika. When (a local monastic community of monks) instructs (monks) ‘Accept
a bed and seat!” (but a monk) does not accept (them), (then it) becomes a Payattika.
When (a local monastic community of monks) instructs (monks) ‘Do not accept a bed
and seat!” (but a monk) accepts (them), (then it) becomes a Payattika. When (a local
monastic community of monks) instructs (monks) ‘Accept a cell (*vihara)!" (but a
monk) does not accept (it), (then it) becomes a Payattika. When (a local monastic com-
munity of monks) instructs (monks) ‘Do not accept a cell!’ (but a monk) accepts (it),
(then it) becomes a Payattika. When (a local monastic community of monks) instructs
(monks) ‘Speak!” (but a monk) does not speak, (then it) becomes a Payattika. When
(a local monastic community of monks) instructs (monks) ‘Do not speak!” (but a
monk) speaks, (then it) becomes a Payattikd. ... In that way, (the same) is also to be
applied to a case directed by a speech act of a (local monastic) community."

From the above description in the Vinayavibhanga, it turns out that, when a
monk does not observe an instruction from a local monastic community or a speech

15.

16.
17.

The Tibetan word tha sfiad pa corresponds to the Sanskrit vyavahdraka- (VinSa MS 32r2, below
cited, and Negi s.v. tha sfiad pa). The Chinese translation does not have the word corresponding
to tha sfiad pa in the relevant portion.

D Na 18b1-4, P Te 17a1-4, S Ja 178b2-7 ~ Taishd 23, 857a5-9.

Cf. for disrespect for a person, see D Na 18b4-7, P Te 17a4-7, S Ja 178b7-179a4 = Taishd 23, 857a9-
11:

dge slon mkhari pos "dug cig® ces bsgo ba na® mi 'dug na fies byas su 'gyur ro | ... slob dpon rnams kyis bsgo
ba la yan de bZin du sbyar ro || a) DP $ig. b) S adds |.

When a preceptor orders (pupils) ‘Stay!” (but a pupil) does not stay, (then it) becomes a duskrta.
... In that way, (the same) is to be applied to a case ordered by an instructor.
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act of a local monastic community, then on account of his disrespect for the local
monastic community or the speech act of the local monastic community, he com-
mits a Payattika offence.

In addition, we have another Vinaya text also in Sanskrit, the Vinayasiitra, against
which we can check the above description in the Vinayavibhanga. It says as follows:

sthanagamanasayandsanaviharagrahanabhasatadviparyayader
upanitasyarthasyanadarad®® ... vyati(32r2)krantau ||

bhiksusamghena maulam || ...
mukham'® samghasya tadvyavaharakah ||?°

In transgressing on account of disrespect regarding the instructed matter of staying,
going, accepting a bed, seat and cell, speaking and vice versa [sc. not-staying and so
forth], etc., (it is a transgression).

(In transgressing on account of disrespect regarding the matter instructed) by a
(local monastic) community of monks, it is the root (transgression prescribed in
Payattikd 78)...."

The ‘mouth’ of a (local monastic) community is its speech act.??

In consideration for the above description of Payattika 78 in the Pratimoksasiitra, the
Vinayavibhanga and the Vinayasttra, Payattika 78 could be considered to be the ‘legal’
basis for the agreement in the Kausambakavastu concluded by the local monastic
community.

In the Kausambakavastu it is regarded as an important factor that one shows
disrespect regarding the matter instructed by the local monastic community, and
that on account of disrespect one commits a Payattika offence. Thus, with the help
of Payattikd 78, the agreement in the Kausambakavastu is presumably provided with
the offence of Payattika. In other words, the local monastic community in Kausambi
presumably applies Payattika 78 to monks in Kausambi.

18. MS reads upanitasyarthasya°. Cf. Tib. bsgo ba’i don la.

19. MS reads sukham. This emendation is based on Tib. dge 'dun gyi tha siiad pa ni de’i kha yin no.

20. VinSa MS 32r1-2 (= VinSi (Re-ed) 68.12-14) = bsTan "gyur, 'Dul ba/’Dul ba’i "grel pa, D Wu (No.
4117) 46b4-6, P Zu (No. 5619) 52a5-7.

21. Cf. for disrespect for a person, see VinSii (Re-ed) 68.15 (= D Wu 46bs, P Zu 52a7):
dacaryopadhyayaih duskrtam ||
(In transgressing on account of disrespect regarding the matter instructed) by preceptors and
instructors, it is a duskrta (transgression).

22. One of the commentaries on the Vinayasitra, Vinayasitravrttyabhidhanasvavyakhyana or 'Dul ba’i

mdo’i ‘grel pa mrion par brjod pa ran gi rnam par bsad pa, explains the last siitra as follows (bsTan
"gyur, 'Dul ba/’Dul ba’i "grel pa, D Zu (No. 4119) 270a7-b1, P 'U (No. 5621) 317b8-318a1):
dge 'dun gyi tha sfiad pa ni de’i kha yin no Zes bya ba ni dge 'dun gyi tha sfiad pa ni dge 'dun gyi kha yin te
| de bas na dge 'dun fiid kyis® bsgo ba gan yin pa de ni dge 'dun gyi bsgo ba yin te | dge ‘dun gyi tha sfiad
pazesbyaba’idonto|| a)P kyi.
‘The speech act of a (local monastic) community is its mouth’ means: The speech act of a (local
monastic) community is the mouth of a (local monastic) community, and therefore a thing that
is ordered by a (local monastic) community is an order of a (local monastic) community and a
speech act of a (local monastic) community.
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2. Local monastic agreements also apply to visiting monks

Next, we will examine the description of Naissargika Payattika 4% in the Vinayavibhanga,
which presents important information on kriyakara- (agreement). The Buddha and
Upasena appear in this portion. Upasena comes from a different region. He does
not know the agreement of the local monastic community concerned, and goes to
see the Buddha. Then the following is said:

fie sde khyod dge 'dun gyi khrims su bya ba mi srun riam [? btsun pa bdag gis dge 'dun gyi
khrims ni gan lags | khrims su bgyi ba ni gan lags ma 'tshal to || fie sde 'di na rias dge slon
rnams la 'di skad ces® dge slon dag fia zla ba gsum po ’di la nari du yan dag ’jog bzed kyis |
na’i spyan shar dge slor bsod sfioms stobs pa gcig? dan | 'di fiid kyi gso sbyor bco? Ina pa’i
tshe ma gtogs par® dge sloti gan gis kyan "o bar® mi bya’o Zes bka’ stsal pa dan | dge slor gi
dge 'dun gyis kyan tshe dan ldan pa dag dbyar gyi nan dag tu dge slon bsod siioms stobs pa
gcig? dan | 'di fiid kyi gso sbyor beo? Ina pa’i tshe ma gtogs par® bdag cag las gan gis kyan
beom Idan das la Itar? "gro bar mi bya ste | dbyar gyi nan dag tu dge slon bsod sfioms stobs
pa gcig? dar | *di fiid kyi gso sbyor beo? Ina pa’i tshe ma gtogs par® bdag cag las gari bcom
Idan ’das la ltar” "gro ba de bdag cag gis ltun byed kyi Itur ba byed du gZug go Zes khrims su
bya ba beas so || btsun pa bdag ni glo bur du mchis pa lags te | don de ni dge slor gfiug mar
gnas pa rnams kyis bsrurn bar bgyi ba lags so || fie sde dge slori glo bur du® ’oris pa dan |
gfiug mar gnas pas kyan dge *dun gyi khrims su bya ba bsruri bar bya ba kho na yin no || fie
sde 'di ltar rias dge slori glo® bur du lhags pa rnams kyi kun tu? spyod pa’i chos dag bea’ bar
bya ste | dge slor glo bur du ’oris pas gtsug lag khar du Zugs nas® dge slor dag la gnas 'di na
khrims su bya ba ji Ita bu yod ces dri? bar bya'o || gal te 'dri na de Ita na legs | gal te mi dri
na ‘gal tshabs can du ‘gyur ro ||*

a)Pomits|. b)Sadds|. c)Pcig. d)DPbcwa. e)P bas. f)S bltar.
g) Somits du. h) Sblo. i) DPdu. j)P bri.

‘0 *Upasena, do you not observe the agreement (khrims su bya ba) of the (local monas-
tic) community?’ ‘Reverend One, I did not know what the rule? of the (local monastic)
community was, nor what the agreement (khrims su bgyi ba) (of the local monastic
community) was. ‘O *Upasena, here I said to monks as follows: “O monks, because
I would like to enter retreat for these three months (of the rainy season), no monk
should come into my presence except the monk with the authority to (bring) alms or
on the *Posadha (Uposatha) day, the 15th.” And then the (local monastic) community
of monks likewise concluded the agreement (khrims su bya ba): “Venerable ones, no
monk among us should go to see the Blessed One during the rainy season except the

23. This portion belongs to the introductory story in Naissargikd Payattika 5 in the Chinese transla-
tion, while the Tibetan translations of the Vinayavibharnga place it in Naissargika Payattika 4. More-
over, the Vinayasiitra also treats the relevant portion under Naissargika Pdyattika 4. This portion
is here indicated under Naissargika Payattika 4, for Tibetan translations of the Vinayavibhariga and
Sanskrit text of the Vinayasitra are utilized in this paper.

24. D Cha 86b6-87a5, P Je 81a7-b5, S Cha 12b2-13a4 = Taishd 23, 723a1-16. Sanskrit fragments of
Naissargika Payattika 4 and 5 in the Vinayavibhariga have been discovered (Hartmann and Wille
2014, 145-149), and I have been preparing an edition of the fragments of the Vinayavibhanga.
Regrettably, however, fragments relevant to this portion have not yet been identified.

25. The word khrims is used here. It is uncertain what the word exactly means and what difference
there is between khrims and khrims su bya ba (khrims su bgyi ba). According to Negi (Negi s.v.
khrims), however, kriyakara- is one of the Sanskrit words corresponding to khrims. Cf. also the
correspondence of khrims su beas pa to kriyakdrah krtah in note 32 below.
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monk with the authority to (bring) alms or on the *Posadha day, 15th. We are going to
make any one of us who goes to see the Blessed One during the rainy season, other
than the monk with the authority to (bring) alms or on the *Posadha day, 15th, deal
with [atone for] a *Payattika offence”* ‘Reverend One, I am a visiting (*agantuka-)*’
(monk). The matter is to be observed by resident (*naivasika-)*® monks. ‘O *Upasena,
an agreement (khrims su bya ba) of the (local monastic) community is to be exactly
observed by both a visiting monk and a resident monk. O *Upasena, I will in this way
establish rules for the proper behaviour of visiting monks: a visiting monk, having
entered a monastery, should ask monks: “What kind of agreement (khrims su bya ba)
is there in this residence (*avasa)®?” If (he) asks (them), that is good. If (he) does not
ask (them), (he) becomes guilty of a violation.

59

We will first concentrate our discussion on the Tibetan term khrims su bya ba (khrims
su bgyi ba). The Sanskrit kriyakara- is in most cases translated with khrims su bea’ ba
in Tibetan translations.* Therefore, khrims su bya ba is a slightly different transla-
tion. However, we have a parallel passage in the Sarighabhedavastu to a part of the
above portion,** which refers to kriyakara-:

tatra bhagavan bhiksin amantrayate sma: icchamy aham bhiksavah imam traimasim
pratisamlatum; na me kenacit (sic) bhiksuna upasankramitavyam, sthapayitva
pindapatanirharakam; tad eva posadham iti; bhiksusanghena kriyakarah krtah na kenacid
asmakam imam traimasim bhagavantam darsanayopasarikramitavyam, sthapayitva

pindapatanirharakam; tad eva posadham iti.**

26.

27.

28.
29.
30.
31.

32.

For this occurrence in the Buddha’s explanation, see D Cha 85b2-5, P Je 80a4-7, S Cha 10b2-7 =
Taisho 23, 722b24-c1.

For a visiting monk, see Mvy (IF) 6904, 8686, Hu-von Hiniiber 1994, 191-192, Kieffer-Piilz 1992,
366, and Silk 2008, 150-151.

For a resident monk, see Hu-von Hiniiber 1994, 191-192 and Kieffer-Piilz 1992, 366.

For a residence, see Hu-von Hiniiber 1994, 189-190 and Kieffer-Piilz 1992, 365.

Cf. Negi, s.v. khrims su bca’ ba.

The settings are different between the portions of Naissargika Payattika 4 and of the
Sarighabhedavastu: *Sravasti/mNan yod is referred to as the setting in Naissargika Payattika 4,
while the Sarighabhedavastu mentions Rajagrha/Gyal po’i khab.

SBhV 11 204.5-11. Cf. bKa’ "gyur, "Dul ba; D Na (No. 1) 250b1-3, P Ce (No. 1030) 231b2-3, S Na (No.
1) 342a2-5 = Taisho 24 (No. 1450), 202c6-8:

de nas® bcom ldan 'das kyis® dge slor rnams la bka™ stsal pa [ dge slor dag na® dbyar gyi zla ba gsum po
'di la nan du yan dag par® ’jog par bZed kyis | bsod? sfioms stobs pa dan [? gso sbyor: de fiid kyi tshe ma
gtogs" par® dge slon” su yar nia’®’ spyan siiar ma ¥'ori Zig®' | dge slon gi dge 'dun gyis kyan khrims su bcas
pa | tshe dan ldan pa dag dbyar gyi zla ba gsum po 'di la bsod” sfioms stobs pa dari [ gso sbyon de fiid kyi
tshe ma gtogs par® bcom Idan 'das la blta ba’i phyir bdag cag su yan ‘gro bar mi bya’o Zes bcas so ||
a)Sna. b)Sadds|. c)S’ka. d)Pda. e)Somitspar. f)Pgsod. g)Somits]|.

h) P btogs. i) S adds dag. j)Pde’i. k) D orisSig, P 'on $ig. 1) P lta.

The Tibetan translation of this portion in the Sarighabhedavastu, however, uses khrims su bcas pa,
corresponding to kriyakarah krtah. Furthermore, the agreement here is not provided with the
offence of Payattika.

Cf. the word kriyakara- is used also in the story of Upasena belonging to the Sarvastivadins: Vin-
Vibh (Sa), Naihsargika-Patayantika-Dharma 3.5,6,8.

Cf. for the story of Upasena in Vinaya texts belonging to various schools, see Yamagiwa 2002.
Incidentally, there is a parallel passage also in the Za-ahan-jing 481 (Taishé 2 (No. 99), 122b14-17,
cf. SN V 12.10-15 = Vin II 230.3-8 (Vin IIT 230.8-12 describes katika)) which, however, has no
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Then the Blessed One addressed the monks: ‘O monks, I want to go on retreat for
these three months. No monk should approach me except the monk bringing alms
or on the Posadha day.” The (local monastic) community of monks concluded an
agreement: ‘No monk among us should go to see the Blessed One during these three
months except the monk bringing alms or on the Posadha day.’

Moreover, the Vinayastitra provides the following description of the above por-
tion of Naissargika Payattika 4:

samghikam kriyakaram anurakset™ ||

anis[s]aranam atragantukatvam (||}

sadasa(t)tvariipanirjfianartham asya tena prasnah ||**

(A monk) should observe an agreement (kriyakara-) of the (local monastic) com-
munity.
The state of visiting monk constitutes no exception to this [the above sitra].

(It is obligatory) for him [a visiting monk] to ask this [an agreement of the local
monastic community] in order to realise the existence, non-existence, or a form (of
an agreement of the local monastic community).

Furthermore, there is an attested example where the Tibetan term khrims su bya ba
corresponds to the Sanskrit term kriyakara- in the Vinayasttra; see note 38.

Thus, it would seem to be safe to assume that the Tibetan term khrims su bya ba
(khrims su bgyi ba) in the description of Naissargikd Payattika 4 corresponds to the
Sanskrit kriyakara-.

If the above argument is sound and valid, the description of Naissargika Payattika
4 is important: agreements of the local monastic community must be observed not
only by resident monks, but also by visiting monks. For that reason, visiting monks
must ask monks in a particular monastery about agreements of the local monas-
tic community at the time they arrive at the monastery. If they do not ask them
about agreements, they will be guilty of an offense.> That is, the excuse that visit-
ing monks do not know the agreements of the local monastic community is inva-
lid. Furthermore, agreements concluded by a local monastic community turn out
to have a limited scope of validity, that is, they are valid only within the relevant
residence.® It is noted that, although the rule about the way to apply agreements
was established by the Buddha, specific agreements themselves are concluded by
the local monastic community concerned.

word corresponding to kriyakara-. Sanskrit fragements (MS 2627/1 + PCV F 22.2) corresponding
to the Za-ahan-jing 481 have recently been identified (Chung, forthcoming).

33. VinSii MS 14v5 (= VinSi (Re-ed) 33.47-49) = D Wu 24a5, P Zu 28al-2. Cf. Vinayasiitra-
rttyabhidhanasvavyakhyana (D 148a7-b2, P 173b7-174al).

34. However, the Buddha made a partial alteration to the agreement in Naissargika Payattika 4: the
agreement is not applicable to monks who live in the wilderness (*aranyaka-), on alms-food
(*pindapatika-), etc. (D Cha 87a5-b1, P Je 81b5-7, S Cha 13a4-7 = Taishd 23, 723a16-24, cf. VinS
(Re-ed) 34.2, Vinayasiitravrttyabhidhanasvavyakhyana (D 148b3-5, P 174a3-4). Cf. also Mvy (IF)
1131-1142 and BHSD s.v. dhiita-guna).

35. See also section 3 and Schopen 2002.
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3. Announcing local monastic agreements before monks enter the

rains retreat

Now we will look at the description in the Varsavastu concerning the time before
monks enter the rains retreat:

tatah pascat kriyakara arocayitavyah. $rnotu bhadantas samghah. asminn avase ayam cayam
ca kriyakarah. yo yusmakam utsahate anena canena ca kriyakdrena® varsa upagantum, sa
Salakam grhnatu.”® a) MS reads krayakarena.

Thereafter, an agreement is to be announced: ‘Venerable ones, the (local monastic)
community must listen, please! The agreement is this and that in this residence. Who
among you is able to enter the rains retreat with this and that agreement, should

take a stick (for the counting of participants in the retreat)>”.’ s

As Gregory Schopen has already pointed out,” it turns out from this description
that, before monks enter the rains retreat, the agreement (kriyakara-) in the rel-
evant residence should be announced and monks who can observe the agreement
spend the rains retreat in the relevant residence.

4. Abrogation by the Buddha of local monastic agreements

Next, we will check the description of kriyakaras that are abrogated by the Buddha.
In the Pravaranavastu of the Vinayavastu, the Pravarand ceremony is introduced with
this story:

de’i tshe dge slor rab tu man po dag ljonis $ig tu khrims su bea” ba 'di lta bu dag byas nas dbyar
gnas par dam beas te | tshe dari ldan pa dag bdag cag gi nari na dge slori gan gis kyan dbyar gyi
nar logs su dge slori la tshul khrims fiams $e’am | lta ba fiams $e’am | spyod pa fiams e’am | ‘tsho
ba fiams ses glen bar mi bya dran par mi bya’o || .. gcig la gcig mi smra bar kha rog ste ‘gro bar
bya’o Zes de Ita bu'i khrims su bca’ ba dag byas nas ljoris su dbyar gnas par dam beas so || ...

skyes bu gti mug dag ’di Ita ste mi smra ba ni mu stegs can gyi rgyal mtshan yin no || de lta
bas na dge slori gis mi smra bar dam bea’ bar mi bya’o || dge sloi gis mi smra bar dam 'cha’
na ‘gal tshabs can du ‘gyur ro ||

At that time very many monks entered the rains retreat in a certain region, hav-
ing concluded such agreements (khrims su bca’ ba)** (as these): ‘Venerable ones, no
monk among us should accuse or remind a monk during the rainy season due to a
falling away from (good moral) habits, a falling away from (right) view, a falling away

36. Vars (Sh) § 1.2.5.3.
37. For $alaka-, see Durt 1974, Durt 1979 and Schopen 2002, 360-361 with note 10.
38. The Vinayasiitra has a similar description (VarsVinSa (Sh), sitra 12):

39.
40.
41.

dyafi cdyam casminn avase kriyakaro. yo yusmdakam?® utsahate tena kriyakarendsminn avase varsa
vastum, sa salakam grhnatu®. a) MS reads yusmakam. b) MS reads grihnatu. See Vars (Sh), Introduc-
tion § 2.1.4 (p. 12).

= gnas 'di na khrims su bya ba 'di dan 'di yod de | khyed cag las gar khrims su bya ba 'di dan 'dis gnas par
spro ba des ni tshul $in lon Zig.

See Schopen 2002, especially p. 361.

Pravar (Ch) §§ 1.1.1-1.2.3.

In Pravar (Ch) § 8.1 kryakara- is correspondent to khrims su bca’ ba. Sometimes r is used instead of
ri; cf. Pravar (Ch), Einleitung § 7.1.3.1.6 (p. 125) and Vars (Sh), Introduction § 1.1.4 (p. 3).
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from (good) behaviour, or a falling away from (right) livelihood. ... (We) should leave
silently without speaking with each other’. After having concluded such agreements
(khrims su bea’ ba), (they) entered the rains retreat in the region. ...

(The Awakened One said:) ‘Foolish men, it is the sign of an adherent of a religion
other than Buddhism to not speak in this way. Thus, a monk should not spend (the
rains retreat) without speaking. If a monk spends (the rains retreat) without speak-
ing, (he) becomes guilty of a violation.’

The agreements here concluded by monks are abrogated by the Buddha. Thus, we
see that what is concluded as an agreement is not always valid.”

In addition, the Buddha partially alters concluded agreements in the above-cited
Naissargika Payattika 4* and the Ksudrakavastu.*

Conclusions

To sum up, Buddhist monks must observe agreements established in specific res-
idences. Monastic agreements are concluded mainly by local monastic commu-
nities® and are valid only within the particular residence. Agreements can be
provided with the offence of Payattika if a monk goes against them.*® Agreements
in a particular residence must be observed not only by resident monks, but also
by visiting monks. For that reason, visiting monks must ask monks in a particular
monastery about agreements in the relevant residence at the time they arrive at the
monastery. Furthermore, before monks enter the rains retreat, the agreement(s) in
force in the particular residence should be announced and thereafter monks spend
the rains retreat while observing the agreement(s). However, even after an agree-
ment is concluded, it can in some cases be altered or abrogated by the Buddha, if it
is inappropriate. That is, what is concluded as an agreement is not necessarily valid.
Finally, although the validity of agreements is restricted to particular localities,”

42. Cf. it is not permitted that kriyakaras leading to injury are concluded (VinSi (Re-ed) 11.11 and
Bapat/Gokhale 42.13-14).

Cf. in Pali literature also the Buddha abrogates the katikas on Vin I 153*and Vin I1I 1042-%’. Cf.
also Furuyama 2002, 61.

43. See note 34.

44, bKa’ ’gyur, Dul ba; D Da (No. 6) 174a1-7, P Ne (No. 1035) 168a7-b5, S Tha (No. 6) 259b2-260a5 =
Taisho 24 (No. 1451), 370c24-371a8. See Schopen 1996, 575-576 = 2004, 341-342.

45, In addition, kriyakaras can be concluded not only between monks, but also between laymen.
That is, there are secular kriyakaras as well as monastic kriyakaras: e.g. GBM (Fac.Ed.) 878.5f. and
GMNAI 1, p. 178 (Kausambakavastu) (GilMs III 2.186.18-187.2; D Ga 129b5-7, P Ne 125a2-4, Ga
173b5-7), GilMs 11T 1.224.18-225.2, 244.16-19, 246.4-6, 282.9-12, etc. Cf. also BHSD s.v. kriyakara,
and Schopen 2002, 381, note 4.

46. The ‘legal’ basis for the agreement in the Kausambakavastu is presumably Payattika 78. It is,
however, uncertain whether, in the case that all kriyakaras are violated, a Payattika offence is
inflicted on monks violating kriyakaras. Cf. we have two portions describing the similar content
of the kriyakara-, which is not prescribed in the Pratimoksasitra. One is provided with the offence
of Payattika without mentioning anadara- (the passage in Naissargika Pdyattika 4 in the above sec-
tion 2), and the other does not refer to anything about the offence of Payattika (the passage in
SBhV in the above section 2).

47. Cf. some regulations issued by the Buddha are, however, exceptionally limited to a special
region, e.g. MS 87r5 (GBM (Fac.Ed.) 756.5 and GMNAI 1, p. 42 (Carmavastu, cf. GilMs I11 4.189.14f.)
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agreements are important in considering the enlargement of Buddhist ‘legislation.’
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