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ABSTRACT

We will examine three types of reuse represented in Pali legal literature:
(1) unacknowledged borrowings of authoritative opinions and definitions
adapted (such as by dropping the references given in the source text) and
rearranged (Samantapasadika > Karikhavitarant; fourth to fifth century CE); (2)
unacknowledged borrowings of largely unchanged selected text portions
being rearranged (Samantapasadika > Vinaya-sangaha; twelfth century CE);
and (3) unconnected extracts of unchanged text portions lined up in the
sequence of the source text (for instance Patimokkha-padattha-anuvannana >
Vinaya-lakkhana-rasi; eighteenth (?) century CE).

KEeyworps
Pali commentarial legal literature, Samantapasadika, Kankhavitarani, Palimuttaka-
vinayavinicchaya-sangaha, Vinaya-lakkhana-rasi, Patimokkha-padattha-anuvannana

On cross-language reuses in Pali literature

The reuse of text is a common phenomenon in ancient Indian literature. Pali lit-
erature is no exception to this.? Acknowledged and unacknowledged borrowings
from a broad range of sources written in Pali, but also in Sanskrit and Sinhalese,
can be observed in a variety of types of Pali texts. The only book on rhetoric in
Pali, Sangharakkhita’s Subodhalarikara (thirteenth century CE), consisting of 367
stanzas, for example, was written with the unacknowledged inclusion of sixty
stanzas from Dandin’s Kavyddarsa in Pali translation,’ and the auto-commentary
on this book, the Subodhalarikara-puranatika called Mahdsami, with the unflagged
inclusion of twenty-two to twenty-five stanzas from the same work.* For the

1. For more general reflections, see Freschi 2015; for several types of reuse in a variety of
Sanskrit texts, see Journal of Indian Philosophy, 43(2-5), 2015.

2. See:Kieffer-Piilz 2014, 2015a; Neri 2015; Ruiz-Falqués 2015.

3. Dimitrov 2016, 100. The editor of the Subodhdalarnkara and its commentaries, Jaini, identified
three stanzas of the Subodhalarkara as adaptations of Kavyadarsa stanzas (Subodh xvi).

4, Dimitrov 2016, 100, n. 26 ‘twenty-two’; Subodh xvi ‘twenty-five’.
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auto-commentary Sangharakkhita, in addition, resorted without acknowledge-
ment to Ratna’s Ratnasri-tika (ca. tenth century CE), a Sanskrit commentary on the
Kavyadarsa.® Or another example: the only work on Pali prosody, Sangharakkhita’s
Vuttodaya, is largely based on Kedarabhatta’s Sanskrit work Vrttaratnakara.®

In legal literature borrowings from Sanskrit texts are to be expected to a lesser
degree, since the Buddhist texts transmitted in Sanskrit belonged to different
Vinaya schools, and their texts are not, therefore, relevant for the Theravada tra-
dition. Nevertheless, even here we find quotations from general Indian Sanskrit
sources, grammatical texts, dictionaries, and so on.” Hardly known until now,
it seems, is the fact that in the late sixth to seventh century CE representa-
tives of the Theravada in Sri Lanka, such as Jotipala, at least partly wrote their
works in Sanskrit.® Lance Cousins traced a larger number of Sanskrit stanzas in
Parakkamabahu IT’s Sinhalese paraphrase to the Visuddhimagga (between ca. CE
1258 and 1270°) as coming from Jotipala’s works."® Some of these stanzas are found
again, translated into Pali, in Sumangala’s commentaries to the Abhidhammavatara
and the Abhidhammattha-sangaha (twelfth/thirteenth century CE)."

Borrowings from Sinhalese literature, translated into Pali, are even more likely
to occur, since there are close relationships between texts in Sinhalese and Pali.
Pali texts were translated into Sinhalese, commented upon in Sinhalese, and
authors of Pali works relied on earlier Sinhalese texts.'? Sumangala, who wrote his
Abhidhammattha-sangaha-mahatika in only twenty-four days, could resort not only
to his own earlier and fuller Pali commentary on the Abhidhammavatara, but also

5. See for example Subodh-pt 50,15-17 [ad Subodh vs. 32]: tesam vikappanam sambhedo sarikaro
missattam uccaranappakdro yoni pabhavo yesam te sambhedayoniyo bheda pakara accantabahavo
atisayena bahuld yathavuttanayena sambhavanti. Compare R$-t 103,7-8 [ad Kavyadarsa 3.3]: tesam
saptanam vikalpanam sambhedah sarikaro misratvam uccavacaprakarah yonih prabhavo yesam te
sambhedayonayah | bhedah prakarah atyantabahavo bhiiydmso bhavanti. For another example
see Dimitrov 2016, 101, n. 29 (Subodh-pt 16,3-6 [ad Subodh vss. 6-7] = R$-t 11 [ad Kavyadarsa
1.15¢)).

6. Fryer 1877, 369; Kieffer-Piilz (in preparation).

7. For instance in the Vajirabuddhi-tika, the first sub-commentary on the Vinaya, see Kieffer-Piilz
2013,1,100-102, 129-131, 173-174.

8. Cousins 2011; Cousins 2013.

9. According to Paranavitana (1960, 625) Parakkamabahu 11 (1236-1271 CE) in his twenty-second
year (1258 CE) ‘was afflicted with an incurable disease which made him stammer in speech,
and which led to his entrusting the actual control of affairs to a minister, and later (ca. 1262
CE) to his eldest son. This information is based on a text probably written after the sixteenth
century CE, the Alutnuvara Dévalaya Karavima (Jayatilaka 1965, 63, 70-71), the reliability of
which is uncertain (Obeyesekere 2013, 8 and n. 11). It is normally this later time of life to
which Parakkamabahu’s literary activities are attributed, because it is considered the life
period in which he had time for such tasks. We can, however, not exclude that he wrote
his commentary on the Vinayavinicchaya in his early years, when he was educated within
the Buddhist sarigha. At least this is the period of his life when he most probably came into
contact with this text.

10. Cousins 2013, § 4.
11. Kieffer-Piilz 2015b, Appendix B 3.2.1; 3.2.3; 3.3.5.

12. The reuse of text also works vice versa, that is from Pali to Sinhalese texts. Probably some
of these borrowings were translated into Sinhala, but we also have references for a simple
transfer of the Pali text to the Sinhalese commentary, sometimes also openly marked as a
quotation, as can be seen in the Kudusikapuratana-vistara-sannaya (Kieffer-Piilz 2013, 1, 205-
206) and the Kankhavitarani-pitapota (Kieffer-Piilz 2013, 1, 24-26 and n. 52).

© Equinox Publishing Ltd 2017

esuinoxonline



Reuse of Text in Pali Legal Commentaries 11

to his teacher’s Sinhalese paraphrase on Anuruddha’s Abhidhammattha-sarigaha,”
that is on Sariputta’s Abhidharmartha-sangraha-purana-sannaya.* The dominant
role of Sinhalese texts in addition is documented by the large number of quota-
tions from Sinhalese commentaries preserved in Pali translations in Pali legal
literature. Since the earliest known commentaries, such as the Sthalatthakatha
(from around the first century BCE onwards), quoted in extant commentaries
and subcommentaries, as well as most of the Sinhalese glossaries (ganthipada,
sgh. gdtapadaya; from about the fifth or sixth century CE onwards) quoted in the
subcommentarial literature (tika, from around the tenth century CE onwards®),
are no longer extant, it is impossible to determine the degree to which they were
silently reused, but that this was the case, can be proved by an isolated exam-
ple. The Vanavinisa called Nissandeha, a Sinhalese paraphrase on Buddhadatta’s
Vinayavinicchaya (ca. sixth century CE) ascribed to Parakkamabdhu 11, who is
reported to having written it in the latter part of his life (ca. CE 1258-70, see 1. 9),
is lost. But, in addition to seventeen explicit quotations from this text preserved
in Pali translation in the Vinayavinicchaya-tika,"” we have at least one quotation
in Sinhalese transmitted in the anonymous and undated Karnkhavitarani-pitapota,
to be dated after the Nissandeha and before the Vinayavinicchaya-tika.'* The
Karikhavitarani-pitapota is a Sinhalese glossary to the Patimokkha containing Pali
and Sinhalese quotations.? The Sinhalese quotation from the Nissandeha traced in
the Kankhavitarani-pitapota clearly proves that the author of the Vinayavinicchaya-
tika, in addition to openly marked translated quotations from the Nissandeha, also
silently borrowed from this text, since the portion in the Vinayavinicchaya-tika

13. Wijeratne and Gethin 2002, xvi-xvii.

14. For the Abhidhammattha-sarigaha-maha-tika, Sumangala more or less translated the Sinhalese
prose portions of the Abhidharmarthasafigraha-purana-sannaya into Pali. The Sinhalese
commentary is interspersed with Pali stanzas, most of which Sumangala took over without
any change. From the 111 stanzas of the Abhidh-s-mht (this includes 12 stanzas for the
introduction and the colophon), 69 stem from the Abhidh-s-sn. For five examples, see
Kieffer-Piilz 2015b: B 3.3. As an example of the translation of the prose, here the beginning
of the Abhidh-s-sn and the Abhidh-s-mht is given: Abhidh-s-sn 1,6-10: parama vicitra naya
samanvita vi svasamaya samayantara gahanayehi bdsagdnmata samartha vi, atisaya nirmala
vipula pranddpatava janaka vii me prakaranaya karanu kdmati Anuruddhdcaryapadasé palamu kota
ratnatraya pranamabhidheya karana prakara prakaranabhidhana prayojanaya yata mé paficarthaya
dakvana pinisa, samma°; Abhidh-s-mht B¢ 53,13-17: parama-vicitta-naya-samanndgatam
sakasamaya-samayantara-gahana-viggahana-samattham  suvimala-vipula-pafifiaveyyatti-yajana-
nam pakaranam idam darabhanto ’yam dcariyo pathamam tdva ratanattaya-panamabhidheyya-
karana-ppakara-pakaranabhidhana-payojanani dassetum sammasambuddhan ty adim aha.
[Unitalicised are pratikas].

15. The first tikas are as early as the late sixth or early seventh century CE (Ananda’s Mila-tika).
But in the frame of legal literature the Vajirabuddhi-tika (ca. tenth century CE) is the earliest.

16. Wickremasinghe 1900, xvii; Hettiaratchi 1960, 772. Malalasekera 1994, 214, wrongly states
that the Nissandeha is a Sinhalese translation of the Vinayavinicchaya.

17. Kieffer-Piilz 2013, I, 52.

18. In Kieffer-Piilz 2013, I, 24, n. 50, I still gave two alternative datings for this text after tenth
and before twelfth century CE or after the late twelfth and before the second third of the
thirteenth century CE, since I had not yet traced the quotation from the Nissandeha. If the
ascription of the Nissandeha to Parakkamabahu II. is correct, then only the latter of the two
dates is possible.

19. Kieffer-Piilz 2013, 1, 24-26, n. 50-52.
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given below clearly is a translation from the Sinhalese commentary (unitalicised

words are pratikas).

Vinayavinicchaya-tika Il 278,8-15 (vs. 2770) Nissandeha in Kkh-pipo 131,27-34

ettha giilhasalakaggaho nama
dhammavadisalaka ca
adhammavadisalaka ca visum visum
civara-kanne pakkhipitva puggalanam
santikam visum visum upasankamitva
salaka visum visum dassetva ‘ito tava
ruccanakam ganhaht’ ti raho thatva
gahapanam.

vivatakam nama dhammavadinam
bahubhdvam fiatva sabbesu janantesu
puggalanam santikam gahapanam.
kannajappanam ndma evam eva
kannamale raho thatva gahapanam.

‘gulhakasalakagaha nam

dharmmavadi lahapat da

adharmmavadi lahapat da <ven> ven kot
sivuru kand evd gend purigulan

kara vena vena elamb

lahapat ven ven kotd pd “min

risiyena lahapatak ganva” yi rahasin kiya

ganvim.

vivataka nam dharmmavadin
bahutara seé dikd himadend ganna se
dakd hamadend dannd sé ganvim.

sakannajappaka nam mesée md bumuna
kiya gidnvim’ yanu NissanpeHA yi.

The Pali legal commentarial literature®

Before we turn to the examples of reuse to be discussed in more detail here,
have to shortly sketch the situation of the preserved Pali legal commentarial lit-
erature. The starting point is the monastic law code (Vinaya) consisting of the
Suttavibhanga centred around the Patimokkha, the Khandhakas grouped around the
formulas for carrying out legal acts (kammavaca), and the Parivara, a systematical
handbook. By and large, this Vinaya extends to over 2250 standard pages.* The
commentary on the whole Vinayapitaka, the Samantapasadika (ca. 1400 standard
pages), ascribed to Buddhaghosa by tradition,? is the largest and most important
commentary written on legal topics. It contains numerous quotations from ear-
lier lost commentaries and sayings of Vinaya specialists. Slightly younger is the
Karikhavitarani (ca. 274 standard pages), a commentary on the separately trans-
mitted Patimokkha, also ascribed to Buddhaghosa by tradition, but certainly not
written by the same author as the Samantapasadika.® Both commentaries were
subsequently commented upon in a number of sub-commentaries written in what
are now known as Sri Lanka, Burma, and Thailand. Leaving aside the ones pre-
served in quotations only, we know of five still extant subcommentaries to the
Samantapasadika and six or more to the Kanikhavitarani, all dating from between
the tenth and nineteenth centuries CE.

20. See Appendix 1-3; for a more detailed overview see Kieffer-Piilz 2015¢.
21. One standard page consists of 1500 characters.
22. For a discussion of this ascription, see von Hintiber 1996a, §220.

23. That this commentary is younger can be seen from its more developed classification system.
Some other passages also show a further development compared to the Samantapasadika. In
this regard, see Kieffer-Piilz 2012, 20-24. Its author sometimes uses a terminology slightly
deviating from that used in the Samantapasadika (von Hiniiber 1996a, §223).
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Reuse of Text in Pali Legal Commentaries 13

The extensive nature of the Vinaya and Samantapasadika led to the creation
of a number of Vinaya condensations in around the fifth or sixth century CE,
written in verse or predominantly in verse, namely Mahanama’s Milasikkha (ca.
eight standard pages), Dhammasiri’s Khuddasikkha (ca. 34 standard pages), and
Buddhadatta’s Vinaya- and Uttaravinicchaya (ca. 240 standard pages). They are fol-
lowed in the twelfth century CE by Sariputta’s prose digest, the Vinaya-sarigaha
or Palimuttaka-vinayavinicchaya-sangaha (ca. 537 standard pages), belonging to
the genre of sangaha-literature. These sarigahas seem to generally consist of
unchanged reused text.” Further sarigahas on Vinaya matters survived in traces
or are still hidden in unread manuscripts.” All these condensations and digests
were commented upon. For the Milasikkha three subcommentaries are attested,
of which two are accessible in editions at present; for the Khuddasikkha we have
two edited commentaries, for the Vinayavinicchaya one, although reportedly
there existed four. The Palimuttaka-vinayavinicchaya-sanigaha was commented
upon twice. Since all these texts deal more or less detailed with the same regula-
tions, their authors made ample use of the other available texts and commentar-
ies, whether written on the Vinayapitaka, the Patimokkha, or on one of the various
Vinaya condensations and digests. Accordingly an extraordinarily large intertex-
tuality is to be observed in these commentaries.

Last but not least, a type of literature is to be mentioned that originated in
Burma, namely the lakkhana-rasi- or mhat cu-literature. These are books consist-
ing in collections of phrases extracted from earlier Pali texts. Such lakkhana-rasi
texts include ones for the Vinaya. Two such compilations are known up to now
in manuscript form, namely Naninda’s Vinaya-lakkhana-rasi (ca. eighteenth (?)
century CE)?* and the anonymous and undated Vinaya-sarikhepa-rasi (after the
thirteenth century CE).?” They assemble excerpts from the Vinaya and from vari-
ous subcommentaries.

Examples of reuse

Three examples of reuse are to be presented in the following, (1) the unacknowl-
edged borrowing of text from the Samantapasadika, changed, adapted and supple-
mented in the Karikhavitarant; (2) the unacknowledged borrowing of text from the
Samantapdsadika, unchanged, but rearranged in the Vinaya-sarigaha, and (3) the
collection of unconnected extracts of text portions lined up in the sequence of
the source text illustrated by excerpts from the Patimokkhapadattha-anuvannanda
in the Vinaya-lakkhana-rasi.

Reuse of text from the Samantapasadika in the Karkhavitarani

As stated above (p. 12), the Samantapasadika and Kankhavitarani do not stem from
one author, and the Kankhavitarani is slightly younger. Regarding the length
of the texts, the portion of the Samantapasadika largely corresponding to the

24. For the Sarasangaha, see Neri 2015.

25. Jayawickrama 1972-73, 171-172 No. 67, where a Vinaydlankdra-sangaha is attributed to
Vicissara; Kieffer-Piilz and Peters 2002, Vinaya-sankhepatthakatha which is a shorter and
differently structured version than the Vinaya-sarigaha.

26. Kieffer-Piilz and Peters 2002, 117-127.
27. Peters forthcoming, no. 1599.
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14 Petra Kieffer-Piilz

Karikhavitarani - namely the sections on the Patimokkha and Suttavibhanga - is
more than three times longer.”

A comparison of the first two chapters of the Karnkhavitarani with the
Samantapasadika shows the degree of matching.” In its Niddna chapter, which is
31,753 characters long, amounting to 21.16 standard pages, 27.5% of the text is
drawn from the Samantapasadika: 8753 characters = 5.83 standard pages. In the
Pargjika chapter, which is 37,874 characters long = 25.25 standard pages, 30.5% of
the text is drawn from the Samantapasadika: 11,543 characters = 7.7 standard pages.

Despite the numerous parallel passages, the Karikhavitarani is not a pasticcio,
but a skillfully woven text. Whereas the Samantapdsadika contains a multitude of
opinions, arguments and statements from a variety of sources, of which the one
considered authoritative is quoted last,® the author of the Kanikhavitarant solely
gives the relevant, that is the authoritative opinion, definition, and so on, with-
out mentioning the source.’ The definition of a ‘village” and the ‘vicinity of a vil-
lage’ from the commentary on Parajika 2 for monks (see opposite page) dealing
with theft may serve as an example (parallel passages are put in italics, names of
sources in small caps, pratikas are underlined).

As this example shows, the author of the Kankhavitarani used the
Samantapdsadika as a treasure chest. In our example he took over the definition
for defining the boundary of an unenclosed village from the Maha-Atthakatha,
quoted as the last and, therefore, the authoritative source in the Samantapasadika
(see n. 30). Since the author of the Karikhavitarani only quoted this, but none of
the preceding definitions, there was no need for him to keep the source marker
(Maha-Atthakathayam tivuttam), which he accordingly dropped. From another pas-
sage of the Samantapasadika he borrowed the information regarding an enclosed
village while dropping the rest. In the last sentence he added to this information
explaining how one should act in case an enclosed village has two thresholds.
For that he borrowed parts from the Samantapasadika’s explanation to the pratika
indakhile thitassa, skipping the pratika.

This is the standard method of how the author of the Kankhavitarani tack-
les text passages from the Samantapasadika. 1t, however, does not prevent
him from occasionally also taking over longer unchanged passages.’? The
example given above clearly shows that he did not blindly copy the source.
text, but rather selected passages without acknowledgement, adapting and
supplementing them. He reused opinions and definitions considered authori-
tative generally dropping the source markers, ignored opinions considered
insignificant, and omitted pratikas without parallel in the Patimokkha, and so on.

28. Although the Kankhavitarani comments on the Patimokkha it also deals with topics such as
the performance of the observance ceremony (uposatha), the determination of a monastic
boundary (sima), the various types of probation (parivasa), and so on, dealt with in the
Khandhaka sections of Sp. In the Kkh these topics are discussed in the introduction and in the
concluding sections to the various classes of offences.

29. For the list of parallels see Appendix 4.

30. SpI1300,8-9, see von Hiniiber 1996b, 107; Kieffer-Piilz 2013, 1 [Z 36] [2].

31. The only exception is Kkh 189,7-8, where the Mahapaccari is quoted with a deviating
designation, namely antovuttham for mukhasannidhi, see Kieffer-Piilz 2013, 111 [Z 354] [1].

32. Forinstance Kkh 83,27-84,16 = Sp VI1176,16-1177,14; Kkh 84,17-85,10 = Sp VI1177,14-1178,8;
etc.
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Kankhavitarant 41,21-42,1

leddussa patanatthanabbhantaram gamo
nama.

tato afifiassa leddupatassa abbhantaram
gamupacaro nama. (Kkh 41,21-23)

[the space] within [the range of] the falling
place of a [thrown] clod of earth ... means *vil-
lage’. [The space] within [the range of] another
throw of a clod of earth [thrown] from there
means ‘vicinity of a village’.

patitassa pana ledduno pavattitva
gatatthanam na gahetabbam. (Kkh 41,23-24)

The place where the clod rolls after it has
fallen is not to be taken into consideration.

parikkhittassa pana gamassa parikkhepo yeva
gamassa paricchedo. (Kkh 41,24-25)

In the case of an enclosed village, however,
only the enclosure [constitutes] the exact deter-
mination of a village.

tassa sace dve indakhila honti abbhantarime
indakhile thitassa leddupatabbhantaram
gamiipacaro nama. (Kkh 41,25-42,1)

If [such an enclosed village] has two thresh-
olds, [the space] inside [the resting place]
of the fallen clod [thrown by someone]
standing by the innermost threshold means
‘vicinity of a village’.

*

© Equinox Publishing Ltd 2017
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Samantapasadika II 299,24-300,7.19-21; 299,5-7
‘...” ti KURUNDATTHAKATHAYAM vUuttam.
MaHAPACCARIYAM pi tadisam eva.
MAHA-ATTHAKATHAYAM pana (Sp 11 299,24-25)

«

.. is said in the KURUNDATTHAKATHA.
Just such like [is the statement] in
the MaHnAPACCART too. But in the MaHa-
ATTHAKATHA it is said:

“leddupatabbhantaram gamo nama.

tato afifiassa leddupatassa abbhantaram
gamiipacaro nama’ ti vuttam. (Sp 11 300,5-7)

‘[the space] within [the range of] one throw
of a clod of earth means ‘village’. [The space]
within [the range of] another throw of a clod
of earth [thrown] from there means “vicinity

7

of a village”.

idam ettha pamanam. (Sp I1 300,7).
This is the right measure in this context.

idha gamo nama duvidho hoti: pari-
kkhitto ca aparikkhitto ca. (Sp II 300,19-20)

Here the village is of two types: enclosed
and not enclosed.

tatra parikkhittassa parikkhepo yeva
paricchedo. (Sp 11 300,20-21)

There in the case of an enclosed [village] only
the enclosure [constitutes] the exact determi-
nation.

indakhile thitassa ti (Vin III 46,28) yassa
gamassa Anuradhapurasseva dve indakhila,
tassa abbhantarime indakhile thitassa, tassa
hi bahiro indakhilo. (Sp 11 299,5-7).

Of one standing on the threshold, means:
if an [enclosed] village like Anuradhapura
has two thresholds, [the throw] of [some-
one] standing by the innermost threshold
[indicates the ‘vicinity of a village™].

The additions in this paragraph are based on the Vinaya passage commented upon here.

esuinoxonline



16 Petra Kieffer-Piilz

Sometimes he also referred explicitly to the Samantapasadika for a more detailed
analysis.”® In this manner he unobtrusively and prudently wove together differ-
ent threads of reused text, and created a concise and clearly structured system-
atic commentary on the Patimokkha.

Reuse of text in Sariputta’s Palimuttaka-vinayavinicchaya-sangaha or
Vinaya-sangaha

The second example for the unacknowledged reuse of a text is the ‘Digest of
Vinaya rulings independent of the canonical text’ (palimuttaka-vinayavinicchaya-
sangaha), also called the ‘Vinaya Digest’* (Vinaya-sarigaha) written by Sariputta of
Polonnaruva (twelfth century CE).”® As the title indicates, the Vinaya-sanigaha is

33. There are sixteen explicit references (see Kkh 580 ‘Index of Words’) to the Samantapasadika for
a more elaborate discussion of the respective topic (vittharato/vittharo Samantapasadikayam
vuttd/°o, etc., Kkh 86,10-11.23-24; 100,22; 106,67, etc.).

34, Palim 1,5-8:
vatthuttayam namassitva saranam sabbapaninam
Vinaye patavatthdaya yogavacarabhikkhunam
vippakinnam anekattha palimuttavinicchayam
samaharitva ekattha dassayissam anakulam.

‘Having payed homage to the three [sacred] objects (i.e. Buddha, Dhamma, and Sanigha)
[which are] the refuge for all breathing beings, having assembled the regulation[s] strewn all
over [the text] in various places independent from [their arrangement in] the text, I will give
[them] in one place unconfused, for the skill in the Vinaya of the monks who are practitioners
of spiritual discipline.’

Palim 468,7-12:

ajjhesito narindena so "ham Parakkamabahuna
saddhammatthitikdmena sasanujjotakarina
ten’ eva karite ramme pasadasatamandite
nanadumaganakinne bhavanabhiratalaye
sitaludakasampanne vasam Jetavane imam
Vinayasangaham saram akdsi yoginam hitam.

‘At the request of Parakkamabahu, king of men, who desires the duration of the true Doc-
trine [and] causes the illumination of the religion, while residing at the delightful Jetavana
which he alone had caused to be built, adorned with a hundred terraces, surrounded by dif-
ferent types of trees, a place enjoyed in meditation, furnished with cool waters, I composed
this most excellent Vinayasarigaha (‘Digest of the Vinaya’) for the benefit of practitioners.’
(Based on Crosby 2006: 53).

This colophon is nearly identical with the colophon to Sariputta’s auto-commentary
Anuttanapadavannand, insofar the translation by Crosby could be relied on also for this colo-
phon.

Sariputta’s Palimuttaka-vinayavinicchaya-sangaha-purana-tika (Kieffer-Piilz 1992; Crosby
2006) also mentions the miila-text by the title Vinayasangha, and declares that it was writ-
ten ‘out of compassion for practitioners’ (anukampaya yoginam kate Vinayasangahe | karissami
samayena Anuttanatthadipanim, Palim-pt 1,6-7).

35. The author is not mentioned in the text itself, but his authorship is beyond doubt, since
the name of the author, and his work, the Vinaya-sarigaha, are mentioned in the colophon
of Sariputta’s Abhidhammattha-sarigaha-sannaya (Abhidh-s-sn 283,8-9: Sarisutena yating
gurund gunena, yoginam upakaraya kato Vinayasangaho. ‘By the monk Sarisuta (‘son of Sari’ =
Sariputta), the teacher, possessed of good qualities, the Vinaya-sangaha has been made for
the benefit of the practitioners.” We do not know whether this colophon originally belonged
to the Abhidhammattha-sangaha-sannaya or whether an original colophon was extended, or
whether the entire colophon was added later. The fact that this nigamana of a Sinhalese text
is written in Pali, however, is itself no reason to doubt its authenticity. This is a practice
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a summary of the Vinaya as a whole, and it is independent of any canonical text.
Therefore, the author was not forced by a miila text to discuss specific topics,
but could choose his themes freely, and handle them in any desired order. This,
in fact, is the stated purpose of the Vinaya-sarigaha as expressed in its introduc-
tory stanza. From this stanza we, further, learn that the digest is intended for the
benefit of monks who are practitioners of spiritual discipline (that is meditation)
(yogavacara-bhikkhiinam).®

The digest begins with a list (matika) of thirty-four keywords. Each of them is
dealt with in their own chapter.’” The first twenty-one chapters treat aspects of
the daily life of monks.*® Chapter twenty-two onwards describe how various cere-
monies of the Buddhist community should be carried out,*® how a monk was to be
accused (codeti; ch. 31), how offences were to be removed (apattivutthana, ch. 32),
what types of legal acts existed (kammakamma, ch. 33), and so on.* The chapters
stretch from two and a half standard pages for meat eating to sixty-two standard
pages regarding the removal of grave offences (garukapatti-vutthanavinicchaya-
katha, ch. 32).

also found elsewhere, for instance in Gotama’s Sambandhacinta-sannaya (Sbc-sn 98,17-29),
thirteenth century CE. The ascription to Sariputta is further confirmed by the colophon of
Dhammakitti’s Dathavamsa (first quarter of the thirteenth century CE). There Dhammakitti
mentions his teacher, Sariputta, and several of his works, among them the Vinaya-sarigaha
written ‘for the benefit of the self-controlled community exerting itself in meditation’, Dath
vss. 409-410:

yo Candagomiracite varasaddasatthe

tikam pasattham akarittha ca Paricikdaya
buddhappabhavajananim ca aka Samanta-
pasadikaya Vinayatthakathdya tikam. [409]
Anguttaragamavaratthakathaya tikam
sammohavibbhamavighatakarim akdsi

atthaya samyamiganassa padhanikassa

gantham aka Vinayasanigahanamadheyyam. [410]

‘He who composed a highly praised sub-commentary on the Paficika [being itself a sub-
commentary] on the excellent grammar written by Candragomin, and [who also] composed
a sub-commentary on the Samantapasadika, the commentary on the Vinaya, that causes the
promotion of knowledge, (409) [and who also] composed a sub-commentary on the excellent
commentary on the Anguttaragama (i.e. Anguttaranikdya), that removes confusions and errors,
for the benefit of the self-controlled community exerting itself in meditation compiled the
book named Vinayasangaha.” (Translation of vs. 409 based on Dimitrov 2010, 34).

The ascription to Sariputta is further confirmed by Gv 61,31 and Sas 33,38.

36. Palim 1,5-8, see n. 34. The purpose of the Vinaya-sarigaha in addition is also mentioned in
Abhidh-s-sn (n. 35) and in Dath (n. 35).

37. Other numberings of the chapters result from a further subdivision of single chapters. See
Kieffer-Piilz and Peters 2002, 121 and n. 28.

38. It begins with the regulations concerning a monk’s day sojourn (ch. 1), followed by those for
requisites (ch. 2), medicine (ch. 3), the carrying out of paritta ceremonies (ch. 3), the reception
of guests (ch. 3), hinting at objects one wants (ch. 4), winning over families (ch. 5), eating
meat and fish (ch. 6), rules for objects not to be touched (ch. 7), for the allotting and assigning
objects (ch. 8), for not being separated from the robes (ch. 9), for locking up things (ch. 10),
for bartering (ch. 11), for accepting money (ch. 12), and so on.

39. ‘Novice ordination’ (pabbajja), ch. 22; ‘observance’ (uposatha) and ‘invitation ceremony’
(pavarana), ch. 25, and so on.

40. The final chapter assembles scattered material and begins with its own matika listing the
topics.
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The whole Vinaya-sangaha consists of reused text," except for: some connec-
tives necessary to link passages borrowed from various locations; Sariputta’s
judgements with respect to opinions quoted in the Samantapasadika (see below);
and eventually some kammavdcas (formulas for legal acts) that have not been
traced elsewhere. The Samantapasadika is clearly the main source of the Vinaya-
sangaha. Complete chapters of the latter consist of continuous text borrowed
from a single location within the Samantapasadika (ch. 1, 4, 7, and so on), oth-
ers are composed of passages from different parts (ch. 2, 3, 5, 6, 28, and so
on). But Sariputta has also drawn material from the Karkhavitarani. Since the
Karikhavitarani often has the same text as the Samantapasadika, it can be identi-
fied as the source only where the text in the Vinaya-sarigaha as a whole is given
in an identical manner in the Karikhavitarani, whereas the same passage is scat-
tered over various places in the Samantapdsadika or has some minor variants. This
is the case in at least two chapters.*? At least once Sariputta has also borrowed
text from the Sumangalavilasini, Buddhaghosa’s commentary on the Dighanikaya.*
Furthermore, the Vinaya is used as a source, among others for the kammavdcas
which Sariputta adds to the explications borrowed from the Samantapasadika.
But from the thirty-five kammavdacas transmitted in the Vinaya-sangaha, only
twelve stem from the Vinaya.* The other twenty-three kammavacas could not

41. Oskar von Hiniiber (1996a, §334) mentions Vinaya and Samantapasadika as sources. According
to Kate Crosby (2006, 55-56) ‘The Palimuttakavinayavinicchayasangaha, as has been described
above, is a compilation of the legalistic content of the Samantapasadika rearranged according
to subject matter. As such it contains no material not found within the Samantapasadika
itself, with the exception of a few connectives. These are added where two excerpts from
Sp on a related topic are extracted from different narrative locations. Simple connectives
replace the narrative framework so that it can be used as a straightforward legal handbook
that reads smoothly in complete sentences.” Crosby (2006, 56, n. 22), however, admits that she
only checked chapter twenty-two on pabbajja.

42. Chapter 24 on the monastic boundary (sima), see Kieffer-Piilz 1992, 183-184, n. 70, and
chapter 32 on the removal of grave offences. Whether this is valid also for other chapters
needs investigation.

43. Namely for the manner in which to carry out Paritta ceremonies (ch. 3). Whether or not this
is the only instance of a borrowing from a non-Vinaya text needs further investigation.
Interestingly, Sariputta takes over the whole explanation from the Sumangalavildsini-
purana-tika ascribed to Dhammapala in his auto-commentary - for the most part a rearranged
Saratthadipani - on this passage (Palim-pt 10,14-38 = Sv-pt III 208,19-209,16). According to
Pecenko, Sariputta not only wrote a sub-subcommentary on the Anguttaranikaya (partly
edited by Pecenko 1996-99), but also on the other three collections of the Suttapitaka (Pecenko
2002). It is, however, conspicuous that in the various enumerations of Sariputta’s works only
the Anguttara-tika is mentioned (Abhidh-s-sn, Dath, n. 35), but nowhere do we find a reference
to a tika by him on the Digha-, Majjhima, or Samyuttanikaya. From that point of view Pecenko’s
assumption seems not to be very probable. A comparison of Sariputta’s nava-tika on the
Anguttaranikaya with the purana-tika ascribed to Dhammapala made obvious that Sariputta
took over the entire purana-tika simply adding several portions mostly borrowed from one
of the other purana-tikas. Thus Sariputta definitely was familiar with the purana-tikas on the
Digha-, Majjhima-, and Samyuttanikdya (Kieffer-Piilz forthcoming).

44. Chapter 12 (kayavikkaya): Palim 67,9-16 = Vin III 238,29-36 [Niss 19 M]; chapter 19
(kappiyabhiimi): Palim 110,19-26 = Vin I 239,12-19 [Mv VI 33.2]; chapter 24 (sima): Palim
184,26-185,6 = Vin 1 106,9-19 [Mv II 6.2]; Palim 185,12-24 = Vin 1 109,12-22 [Mv II 12.2]; Palim
193,7-16 = Vin 1 110,16-25 [Mv 1 12.5]; Palim 193,18-194,3 = Vin I 27-36 [Mv I 12.6]; chapter 28
(catupaccayabhgjaniya): Palim 243,28-244,6 = Vin I 283,25-33 [Mv VIII 5.2]; Palim 244,17-24 =
Vin 1 284,6-14 [Mv VII 6.2]; Palim 260,5-15 = Vin 1 304,6-16 [Mv VII 27.2]; chapter 29 (kathina):
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be traced in the Vinaya or any commentary. All twenty-three are transmitted in
chapter thirty-two where the methods for removing sarighadisesa offences are
dealt with.* Either Sariputta wrote these kammavacas himself or he borrowed
them from some unknown kammavdca collection.* In the light of the fact that
in his other Pali works Sariputta mainly borrowed from other texts, the latter is
the most probable.”

Sariputta’s own contributions® are few. In addition to the connectives alluded
to by Crosby,” and the kammavacas just mentioned, he definitely appended
judgements to the various opinions quoted in the Samantapdsadika. But these are
not so much his own judgements as rather explicit expressions of information
only implicitly related in the Samantapasadika via the position the respective
opinion has in a sequence of opinions. Knowing that as a rule the author of the
Samantapasadika presents the authoritative opinion last, but not applying that
same rule when composing his text, Sariputta had to pass judgement on the opin-
ions for the reader of the Vinaya-sarigaha, and this he did at least in some chapters
(ch. 1, 7). As an example the seventh chapter may serve (Palim 28,1-31,16 # Sp
111 541,27-544,2). In both texts the paragraphs given below are found in a single
location. The portions identical in both are put in italics. Underlined we have
Sariputta’s judgements added to the Samantapasadika text*:

Palim 298,29-299,8 = Vin I 254,14-25 [Mv VII 1.4]; chapter 33 (kammakamma): Palim 410,20~
411,4 = Vin I1 125,24-34 [Cv V 20.4]; Palim 411,18-412,4 = Vin I1 127,1-12 [Cv V 20.7])

45. For some of the remaining twenty-three kammavacas we do have parallels in the kammavaca
collections published by Baynes 1892 and Clauson 1906-1907. Palim 335,4-20; 337,20-338,13;
340,19-341,13; 341,28-342,16; 343,10-27; 344,14-345,10; 346,12-347,9; 348,26-349,16; 350,9—
351,3; 352,2-28; 354,17-355,12; 355,28-357,2; 358,6-359,13; 360,22-361,30; 362,20-363,16;
364,13-365,15; 366,19-367,22; 368,13-369,8; 369,22-370,23; 371,24-372,26; 374,2-26; 375,22~
376,19; 377,16-378,15.

46. 1t is very probable that there existed kammavaca collections containing not only the basic
kammavacas for confessing offences, as did those published by Baynes and Clauson (see n. 45).
Depending on the number and type of offences, on the question whether they were concealed,
and if so, how long, the kammavacas for the probationary period (parivasa), and so on, became
more and more complicated. The commentaries (Kkh 84,5-86,24; Sp VI 1181,5-1184,22) only
give guidelines how to formulate such kammavdacas. This presupposes some knowledgable
person to create the correct formulas, and most probably explains why the Vinaya-sarigaha
contains a large number of ready made kammavacas for such cases. These are very valuable,
since they are earlier (twelfth century CE) than any kammavaca collection handed down in
manuscript form.

47. For his subcommentary on the Anguttaranikaya see Kieffer-Piilz forthcoming; in his
subcommentary on the Vinaya he, in addition to the sources explicitly mentioned by him,
took over large portions from Dhammapala’s Purana-tikds on the Suttapitaka.

48. We leave aside here minor points such as a change of gender (so pi Mahdpaccariyam patikkhitto,
Sp III 543,20-21 - tam pi Mahdpaccariyam patikkhittam, Palim 29,22), different sequences of
words (atthakathavado va theravado va, Sp 11 300,8-9 - theravado va atthakathavado va, Palim
3,4-5), connectives, omission or addition of particles, and so on.

49, Crosby 2006, 55-56, see above 1. 41.

50. As a base for the comparison Palim could be used in the Burmese Chatthasangayana edition
only. A Sinhalese edition at my disposal only covers the first three chapters. Regarding Sp, I
did not have access to the Siamese and Sinhalese editions but compared the PTS edition (E¢)
with the Burmese (B¢), and the Nalanda edition (N¢). The latter does not represent a specific
country’s tradition but rather contains a selection of readings from the Burmese, Siamese,
Sinhalese, and the PTS editions.
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40. ‘anamasan’ ti (Palim 1,12) na paramasitabbam. tatrayam vinicchayo:
yasmd mata va hotu dhita va bhagini va, itthi nama sabbapi brahmacariyassa
paribanthika (Palim; Palim v.l., Sp E¢ v.l. *bandhika; Sp B¢ E¢ N¢ °panthika) va
anamasa ca, tasmd ‘ayam me mata, ayam me (Sp Nev.l.; Sp B¢ E¢ N¢ om.) dhitd, ayam
me (Sp B¢ N¢ v.l.; Sp E¢ N® om.) bhagini’ ti gehassitapemena (Sp B¢; Sp E¢ N¢ gehasita®;
Sp E¢ v.l. °tappemena) amasato pi dukkatam eva vuttam. imam pana bhagavato anam
anussarantena sace pi (Sp E¢ v.l. om.) nadisotena vayhamanam mataram passati, n’ eva
hatthena paramasitabba, panditena pana (Sp E¢ v.1. om.) bhikkhund nava va phalakam
va kadalikkhandho va darukkhandho va upasamharitabbo (Sp B¢; Sp E¢ N¢ °a). tasmim
asati kasavam piupasamharitva purato thapetabbam, ‘ettha ganhahi’ ti pana na vattabba.
gahite ‘parikkharam kaddhami’ ti kaddhantena (Sp B¢ N¢; E¢ khaddhen®) gantabbam.
sace pana bhayati, purato purato gantva ‘ma bhayi’ ti samassasetabba. sace bhdyamana
(Sp BeE° v.I. N¢; Palim v.l. miyyamana; Sp E° miyamana, Sp E¢ v.1. N¢ v.l. vuyhamana)
puttassa sahasa khandhe va abhiruhati (Sp B¢ E¢ v.1. N¢ v.1; Sp E° N abhirahati) hatthe
va ganhati, na ‘apehi mahallike’ ti niddhunitabba (Sp E¢ v.l. nidhi®), thalam (Sp E¢ ad va)
papetabba. kaddame laggdya pi kiipe patitdya pi es’ eva nayo. tatrapi (Sp B Nev.l. tatra pi)
hi yottam va vattham va pakkhipitva hatthena gahitabhavam fiatva uddharitabbd, na tv
eva amasitabbd. na kevalafi ca matugamassa sariram eva anamdasam, nivasanapdarupanam
(SpNev.L; Sp E° Ne°papuranam; Sp B¢ E¢ v.1. N¢ v.1. °pavuranam) pi abharanabhandam
pi antamaso tinandupakam (Sp E° tinanda®) va talapannamuddikam (Sp E¢ v.l. Ne v.L,;
B¢ E¢ Ne tala®) va upadaya anamasam eva. tafi ca kho nivasanapavuranam (Sp B¢ N¢
°parupanam; Sp E¢ °parupanam) pilandhanatthdya (Sp B¢ E¢ v.l. N¢ v.1.; E¢ N¢ pila°)
thapitam eva. sace pana nivasanam va parupanam (Sp B¢ E¢ v.l. N¢; Sp E°N¢ v.l.°nam)
va parivattetva civaratthdya pdadamile thapeti vattati. abharanabhandesu pana
sisapasadhanadantasuci-adikappiyabhandam (Sp B¢ E¢ v.l. Ne v.l. sisapasadhanaka;
Sp Ne sisapasadhanakam dantasuci-adikappiyabhandam; Sp E° °kam dantasiici®)
‘imam, bhante, tumhakam (Sp E¢ v.l. N¢ v.1. tumhe) dema, ganhatha (Sp B¢ E® N¢; Sp E*
v.l.Nev.l. ganha°)’ ti diyamanam (Sp B¢ E¢v.l. diyya®) sipatikastci-adi-upakaranatthaya
(Sp E¢ v.l. sippatika®) gahetabbam. suvannarajatamuttadimayam pana anamdsam
eva, diyamanam (Sp B¢ diyya®) pi na gahetabbam. na kevalafi ca etasam sariripagam
eva anamasam, itthisanthanena (Sp E¢ itthi°) katam katthardpam pi dantaripam pi
ayariipam pi lohartpam pi tipuripam pi potthakaripam pi sabbaratanaripam pi anta-
maso pitthamayartipam (Sp E¢ N¢ v.l.°mayam riipam) pi anamasam eva. paribhogatthaya
pana ‘idam tumhakam hoti’ ti labhitva thapetva sabbaratanamayam avasesam bhinditva
upakaranaraham upakarane, paribhogaraham (Sp E¢ N¢ v.1. ad ca) paribhoge upanetum
vattati.

41. yatha ca itthirapakam (Sp E¢N¢ v.l. itthi®), evam sattavidham (Sp E¢ v.l. N¢ v.L;
Sp BE® N¢ ad pi) dhafifiam pi (Sp Nev.l.; Sp B¢ E¢ N¢ om.) anamasam eva. tasma khet-
tamajjhena gacchantena (Sp B¢ E¢ N¢ gacchata) tatthajatakam pi dhafifiaphalam na
amasantena gantabbam. sace gharadvare va antaramagge (Sp E¢ v.L. N¢ v.l. magge) va
dhafifiam pasaritam hoti, passena ca maggo atthi, na maddantena gantabbam (Sp B¢ N¢;
Sp E¢ Ne¢ v.l.°tabbo). gamanamagge asati maggam adhitthaya gantabbam. antaraghare
dharifiassa upari dsanam pafifiapetva (Sp E¢ v.l.; Sp B¢ E¢ N¢ paifia®) denti, nisiditum
vattati. keci dsanasalaya (Sp B¢ N¢ v.1. °am) dharifiam akiranti, sace sakka hoti harapetum,
harapetabbam. no ce, ekamantam dhafifiam amaddantena pithakam pafifiapetva (Sp Ne
pafina®) nisiditabbam. sace okdso na hoti, manussa dhafifiamajjhe yeva (Sp B¢ E¢ v.1.

N¢ ad asanam) paffiapetva (Sp E¢ N¢ panfia®) denti, nisiditabbam (Sp E°v.l. Nev.l. ad
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navatthesu pi es’ eva nayo). tatthajatakani muggamdasadini aparannani (Sp E¢ v.l. Ne¢
v.l. °rannani) pi talapanasadini (Sp B¢ E° v.l.; Sp E¢ Ne tala®) va phalani kilantena na
damasitabbani. manussehi rasikatesu pi es’ eva nayo. arafifie pana rukkhato patitani phalani
(Sp E¢ v.l. om.) ‘anupasampannanam dassami’ ti ganhitum vattati.

42. mutta mani veluriyo sarikho sild pavalam rajatam jatarapam lohitariko masaragallan
ti imesu dasasu ratanesu mutta adhota aviddha (Sp B® E® N¢ anividdha; Sp E° v.L
Ne¢ v.l. adhotaviddha) yathdjata va amasitum vattati, sesa anamdsa ti VADANTIL
tam na gahetabbam. MAHAPACCARIYAM pana ‘mutta dhotapi adhotdpi anamasa,
bhandamalatthdya ca sampaticchitum na vattati, kuttharogassa bhesajjatthaya pana
vattati’ ti vuttam. tam yuttam. antamaso jatiphalikam (Sp E¢ v.l. N¢ v.l. phali°)
upadaya sabbo pi nilapitadivannabhedo manidhotaviddhavattito anamaso, yathajato
pana akaramutto pattadibhandamalattham sampaticchitum vattati ti vuttam (Sp B® E° N®
vutto), tam (Sp B¢ E¢ N¢ so) pi MAHAPACCARIYAM patikkhittam (Sp B¢ E¢ N¢ °kkhitto).
pacitva kato kacamani yev’ eko vattati ti vuttam (Sp B E¢ N¢ vutto), veluriye pi manisadiso
va vinicchayo. sarikho dhamanasankho ca dhotaviddho ca ratanamisso (Sp E¢ v.l. Ne v.1.
ad ca) anamaso, paniyasarikho dhoto pi (Sp E¢ v.l. om.) adhoto pi amdso va. sesafi ca
(Sp B® E¢ v.l. N° v.L; Sp E° N° om. ca) afijanadibhesajjatthaya pi bhandamilatthaya pi
sampaticchitum vattati. sila dhotaviddha ratanasamyutta muggavannd va anamasd, sesa
satthakanighamsanadiatthdya (Sp B¢ E¢ N¢ *kanisanadi®, E¢ v.l. N¢ v.l. °kanisadadi®)
ganhitum vattati. ettha ca ratanasamyutta ti suvannena saddhim yojetva pacitva kata
ti VADANTL pavalam dhotaviddham anamasam, sesam amdsa ca (Sp B¢ E¢ v.l. N¢ v.1.
om.) bhandamiilatthafi ca sampaticchitum vattati (Sp B¢ E€N° °ti) ti VADANTL tam na
gahetabbam. MAHAPACCARIYAM pana ‘dhotam pi adhotam pi sabbam anamdsari ca na
ca sampaticchitum vattati’ ti vuttam. tam yuttam.

As can be seen from this specimen, there are only minor variants between
the two texts. They may be partly due to transmission and partly due to the lim-
ited number of editions consulted. Only few real variants remain, and these may
even diminish when a higher number of editions and manuscripts is consulted
for both texts. The entire paragraph corresponds to a continuous passage in the
Samantapasadika, with the exception of the judgements appended after each opin-
ion by Sariputta.

Regarding the whole text of the Vinaya-sarigaha, Sariputta in compiling his
digest also had to skip passages of the Samantapdsadika, since the digest’s length
is only little more than a third of the former. The skipped passages are generally
sections containing simple word commentaries, lengthy discussions irrelevant
for daily practice,” and to a smaller degree also narrative material.”

All in all the Vinaya-sanigaha is a comprehensive Vinaya digest for practical
usage consisting of rearranged but essentially unchanged reused text from earlier

51. In the chapter on allocating and assigning objects he, for instance, omits a longer and
sophisticated passage (Sp III 646,4-647,20) on the destruction of the allocation of a robe
because of a fissure in the fabric.

52. Narrative material plays a minor role, since the Samantapasadika does not contain much
narrative material except in the historical introduction, the chapter on ordination, and
the two chapters on the councils (sangitis). Crosby explains for the whole Vinaya-sarigaha
that ‘peripheral material such as narrative framework is excluded’ (Crosby 2006, 56).
This, however, only fits the chapter on ordination which served as the basis for Crosby’s
investigation (Crosby 2006, n. 23), and which contains biographical details of the Buddha’s
life.
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sources.” Hence, unlike the Kanikhavitarani, it also keeps the various opinions and
the source markers given by the earlier authors. From a modern perspective, a
text consisting of reused text only, with no original ideas expressed by the author,
might seem to be of little value. This, however, does not do justice to this text.
Besides its value for practical purposes, the text reflects the facets of Buddhist
monastic law current in twelfth century Sri Lanka, and its author had to be well
versed in the sources used, and knowledgeable in order to be able to prudently
select what to include in his digest.

Reuse of text in Naninda’s Vinaya-lakkhana-rasi

As the third and last example, the reuse of text in lakkhana-rasi-literature shall
be dealt with. Lakkhana-rdsi means ‘collection of phrases or definitions’. Works
belonging to this category of text consist entirely of extracts from earlier texts,
without the addition of a single contribution by the authors themselves. They
are neither summaries nor rearrangements, but collections of extracted pas-
sages. The extracts are stringed in one line corresponding to their succession in
the original text without any connectives or adjustments.

Naninda’s Vinaya-lakkhana-rasi (eighteenth or nineteenth century CE) contains
such collections of excerpts from altogether nine Vinaya texts.** The choice of
the extracts seems to have been guided partly by the relevance of the respective
sentences for a given topic.”® But in our present example the sorting principle
behind the selection seems arbitrary (see below). Thus to arrive at a conclusive
judgement regarding Naninda’s principle of selection, his extracts have to be
compared with the sources on a wider scale.

53. Sariputta often rearranges the material found in the Samantapasadika corresponding to the
topic, but does not omit any parts of those blocks selected by him. Chapter 3, for instance,
deals with medicine, paritta, and welcoming of guests. Here Sariputta begins with Sp 11
469,10-472,22. From this Sp 1T 469,10-471,31 deals with the application of medicine, then
follows Sp 11 472,1-22 dealing with paritta as a medicine. He proceeds with Sp 11 476,22-26, a
passage dealing with paritta as a means to prevent harm. Thereafter he inserts a passage from
the Sumangalavilasini (Sv 111 969,14-970,8) also dealing with paritta, and finally in the section
of welcoming guests, he presents the passage formerly omitted (Sp II 472,24-475,4).

54. Kankhavitarani, Vicittalankara’s Patimokkhapadatthavannana (seventeenth or eighteenth
century CE); Sangharakkhita’s Khuddasikkha-abhinava-tika (first half thirteenth century CE);
Tipitakalankara’s Vinayalarikara-tika (seventeenth century CE); the Vinaya-sarikhepa-atthakatha
(thirteenth century CE or later); the Samantapdasadika; the Vajirabuddhi-tika (ca. tenth century
CE); Sariputta’s Saratthadipani (twelfth century CE); Coliya Kassapa’s Vimativinodani-tika
(twelfth to thirteenth century CE). The selection of Vinaya texts is eclectic and may reflect
which texts were actually used in eighteenth or nineteenth century Burma. For the Patimokkha,
for instance, only the Karikhavitarani (ca. fifth century CE) and the Patimokkhapadatthavannana
were taken into account, ignoring the Karkhavitarani-purana-tika (tenth to twelfth century
CE) and the Karkhavitarani-abhinava-tika (twelfth to thirteenth century CE); from the
condensations (Mulasikkha, Khuddasikkhd, Vinayavinicchaya, Uttaravinicchaya) and their
commentaries only the younger subcommentary on the Khuddasikkhd, the Khuddasikkha-
abhinava-tikd, was evaluated but neither the earlier commentary on the Khuddasikkha nor any
of the commentaries on the other condensations.

55. This at least is what a survey of the commentary on the first ten pacittiya rules in the
Samantapasadika (Sp 1V 737,29-759,20) with the extracts given in the Vinayalakkhanarasi (foll.
Afid v1-fifio v2) made me assume. This genre of texts has, however, not been investigated to
date except to some extent in Kieffer-Piilz and Peters 2002.
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Since the Samantapasadika and Karikhavitarani are only incompletely transmit-
ted in the manuscripts at hand,* Vicittalankara’s Patimokkhapadattha-anuvannana
has been chosen for comparison. This is a Patimokkha commentary on the mean-
ing of the words of the Patimokkha, written in seventeenth or eighteenth cen-
tury Burma, and is available in a Burmese edition. The Vinaya-lakkhana-rasi is as
yet unedited. The passage containing the extracts from the Patimokkhapadattha-
anuvannana to be compared here was transliterated from a Burmese manuscript
in the possession of the Bayerische Staatsbibliothek.” For comparison the chap-
ter on Pargjika 2 for monks dealing with theft has been selected. The text of this
chapter from the Patimokkhapadattha-anuvannanad is given in Appendix 5, and the
passages extracted from it in the Vinaya-lakkhana-rdsi are marked there by under-
lining. Such a small text base, naturally, does not suffice for a general statement
regarding the methods for the selection of the extracts applied in the lakkhana-
rasi texts. But it may give a first impression.

Pardjika 2 roughly extends over twelve standard pages in the Patimokkhapadattha-
anuvannand. The extracts from this chapter in the Vinaya-lakkhana-rasi amount to
about nine and a half percent of this which corresponds to about one page (see
Appendix 5).

Pat-pa-av, Pardjika 2 for monks
Pat-pa-av 84,18-94,12 Pat-pa-av in Vinaya-lakkhanarasi
ca. 15709 characters = 100 % 1477 characters = 9.4 %

In the Patimokkhapadattha-anuvannana the commentary begins with a word
commentary on the Patimokkha rule (Pat-pa-av 84,18-90,4 [1]). Thereafter
Vicittalankara inserts a matika with the seven cases in which no offence arises, a
literal borrowing from the Karikhavitarani (Pat-pa-av 90,5-6 [2]), of which the first
six terms are commented upon in the following (Pat-pa-av 90,7-30 [2]). The next
five lists contain the keywords for the twenty five types of theft (Pat-pa-av 91,1-
13 [3-7]).”® Thereafter each of the terms is explained in short (Pat-pa-av 91,14~
93,9 [8]). Finally,Vicittalankara offers a concise statement regarding the matters
to be considered in deciding such cases (Pat-pa-av 93,10-18 [9]), and adds word
explanations for some of the terms used in that summary (Pat-pa-av 93,18-94,3
[10]). Finally he presents fragments of the classification of the offence as con-
tained in the Karikhavitarani (Pat-pa-av 94,4-7 [11]) and explains part of the words
(Pat-pa-av 94,7-12 [12]). The explanations of words are partly from a grammatical
viewpoint, and partly refer to the meaning of words or phrases. Rarely the author
adds objections and responses to matters of content. As a whole Vicittalankara’s
commentary itself is an interesting example of various types of textual reuse.*

56. The fact that the extracts of some texts contained in the Vinayalakkhanarasi cover the complete
texts makes one assume that for Kkh and Sp a complete representation was intended too.

57. Vinafifth mhat cu (Pali Vinayalakkhanarasi), Cod. birm. 299, Bayerische Staatsbibliothek,
Miinchen, Germany. See Peters 2000, catalogue number 857. The text was transliterated by
Anne Peters (Géttingen), and kindly placed at my disposal.

58. See for that Kieffer-Piilz 2012, 15-20.

59. He uses manifold sources, which he quotes explicitly. But for the rest he also borrows
wordings from the Samantapasadikd, the Kankhavitarani, and other texts, which he uses
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In the extracts of this chapter as assembled by Naninda in the Vinaya-lakkhana-
rasi, nearly all grammatical explanations of words, and mere word explanations
are omitted. The topics dealt with here are as follows:

1. The definition of a pada and a kahdpana, two coins of different values. This
is an important matter for the rule, since the value of a stolen object is
decisive for the offense a monk commits in stealing an object (Appendix
5, [1] towards the end).

2. This definition is followed by explanations of the words dukkata and
thullaccaya, which designate two types of offences. Why it was thought
necessary to extract these definitions is unclear. We cannot exclude the
possibility that this short sentence was taken over by accident when
copying the longer preceding definition of the two coins. This is made
plausible since part of the definition has not been taken over (Appendix
5, [1] towards the end).

All further extracts come from different places within the commentary on
Pardjika 2, and are unrelated.

3. A definition of the phrase ‘if it is taken [with the knowledge] that [the
one from which it is taken], will be pleased’. This phrase is used in the
second of the seven cases of non-offences, namely taking something on
trust (vissasagaha; Appendix 5, [2] (2.1-3).

4. An explanation from the same section, defining how something is well
given and well received (Appendix 5, [2] (2.1-3)).

5. A statement in the frame of the eighth type of theft, namely theft by
appointment (samvidhavahara) according to which all monks involved in
that appointment become guilty, even if only one carries out the theft
(Appendix 5, [8] (8)).

6. A definition of the means for checking the validity of a statement
according to sutta, suttanuloma, dcariyavado and attanomati (Appendix
5, [10]). The whole definition is borrowed by Vicittalankara from the
Samantapdsadika, but is not openly marked as a quotation. He quotes it in
the Patimokkhapadattha-anuvannana as a word commentary on the words
used in his concluding summary to the twenty-five types of theft. This
relation is no longer discernible in the excerpt.

7. A word-commentary of the word antarapatti describing an offence
one commits while still being under probation or manatta penance for
another offence (Appendix 5, [10]). This word is used by Vicittalankara
in his summary to the twenty-five types of theft, and explained thereaf-
ter. As an extract it seems quite senseless, since the passage in which it is
used is not extracted, and the word antarapatti appears otherwise neither
in the Patimokkha nor in the Kankhavitarani on Pardjika 2.

freely to create new sentences. Despite the fact that he often explains the same words as the
Karikhavitarani, the commentary is by no means repetitive, since its author partly emphasizes
different aspects, and assembles explanations from different contexts.

© Equinox Publishing Ltd 2017

esuinoxonline



Reuse of Text in Pali Legal Commentaries 25

The excerpts from the Pardjika 2 section of the Patimokkhapadattha-anuvannana
contained in the Vinaya-lakkhana-rasi do not give an overview of Pargjika 2. On the
contrary it seems to be a whimsical selection which leaves one quite perplexed.
The criteria for Naninda’s selection remain completely incomprehensible for the
time being. On the basis of these excerpts a monk would not even have got the
slightest idea of the most basic systematization of theft or of Vicittalarikara’s
presentation. Whether the excerpts of that same rule from the other eight Vinaya
texts assembled in the Vinaya-lakkhana-rasi add to what we learn here, and thus
— seen altogether — give a complete picture of the rule on theft, or whether or
not the selection from the other texts and chapters is similarly unorganized,
needs investigation.

Different from the Vinaya-lakkhana-rasi, where the excerpts from one text
are presented, followed by those of the next text, and so on, another rasi-text,
this time a sarikhepa-rasi, ‘collection of summarizations (?)’, namely the Vinaya-
sankhepa-rasi is differently organized.® Here excerpts of one portion of the Vinaya
are followed by the excerpts from the corresponding passages of the various tikas.
Then follows another passage of the Vinaya with its commentaries, and so on.
The arrangement of the excerpts, therefore, seems to follow a different system.

Conclusion

The three examples of textual reuse in Pali legal literature discussed here only
offer a glimpse into the methods of reuse applied by the authors of Pali com-
mentarial literature. The first example, namely the reuse of text from the
Samantapasadika in the Kankhavitarani, shows unacknowledged borrowings of
authoritative opinions and definitions adapted and rearranged. It falls in the
period in which for the first time extensive Pali commentaries to the canon came
into being (fourth to sixth century CE). The author of the Karikhavitarani aimed
at creating a concise and up-to-date explanation of the Patimokkha for practi-
cal usage. The second specimen, namely the reuse of text in Sariputta’s Vinaya-
sangaha, shows unacknowledged borrowings of largely unchanged selected
paragraphs in a text of the sangaha category. The reused text is selected and
arranged by an individual in later times, but otherwise kept mainly unchanged.
In our case Sariputta of Polonnaruva (twelfth century CE) selected and compiled
material from the Vinaya and the atthakathds (ca. fourth to sixth century CE) with
the aim of creating a comprehensive handbook of the Buddhist legal decisions
and cases relevant for twelfth century Sri Lankan monks. The third example is a
quite uncommon type of open reuse of unchanged text, which may be restricted
to Burma.® It consists of unconnected extracts of text portions lined up in the
sequence of the source text in texts called rasi. It is not yet known whether these
extracts are chosen as a representation of the source text or what were the cri-
teria for their selection. We cannot exclude the possibility that such rast texts
reflect the private choices of individual monks.

60. The text consists of 260 folios and contains quotations from Mahdvagga, Cullavagga and
Parivara with corresponding portions from atthakathas and tikds (information courtesy Anne
Peters), see Peters forthcoming, catalogue number 1599.

61. Whether similar types of literature exist in present day Thailand or Sri Lanka is as yet
unknown.
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As has been shown in the present contribution, reuse of text in Pali legal lit-
erature has various faces dependent on the purpose of the texts in which the
reused text is presented. Its investigation can be considered an important tool
for relatively dating texts, since it may reveal the way in which one text depends
on one or more other; it can be considered a valuable means for showing us
the range of texts used by Buddhist communities at later times and in different
places, simultaneously revealing which works were considered authoritative or
not; last but not least it can throw light on what the role of authors was, and how
they conceived of themselves.
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Appendices

27

The following Appendices present overviews of the commentarial literature
(Appendices 1to 3), list the parallel passages of Karikhavitarani and Samantapasadika
(Appendix 4), and give an example for the reuse of text in the Vinaya-lakkhana-

rasi (Appendix 5).

Appendix 1: Overview of the extant commentaries on the Samantapasadika

Samantapasadikd, Vinaya-commentary, ca. fourth/fifth cent. CE

Title Author Region Date

Vajirabuddhi-ttka | Anonymous” Sri Lanka/South  tenth cent.
India

Saratthadipant Sariputta Sri Lanka twelfth cent.

Vimativinodani- | Coliya Kassapa  South India twelfth/ thir-

tika teenth cent.

Samantapasadika- | Nanakitti Lan Na (northern before 1492/93

atthayojana Thailand)

Pacityadiyojana  |Jagara Burma 1869

Appendix 2: Overview of the extant commentaries on the Karikhavitarani

Kankhavitarani, Patimokkha-Commentary, ca fifth cent. CE

Title Author Region Date

Kankhavitarani- | Anonymous Sri Lanka/South  ca. tenth to
purana-tika India twelfth cent.

Kankhavitarani- | Buddhanaga Sri Lanka twelfth/ thir-
abhinava-tika teenth cent.

Patimokkhagan- | Nanakitti Lan Na (northern 1492/3
thidipant Thailand)

Patimokkhavi- Chapata Burma fifteenth cent.
sodhant Sammajotipala

Patimokkhapada- | Vicittalankara Burma seventeenth/
ttha-anuvannana eighteenth cent.

Patimokkha(vi)le- |Nanavara Burma eighteenth cent.
khana

62. Traditionally ascribed to Vajirabuddhi. The earliest testimony for this ascription stems from
the thirteenth century. Dimitrov (2016) assigns the Vajirabuddhi-tika to Ratna(mati)/Upa-

tissa.
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Appendix 3: Overview of the Vinaya handbooks and their
commentaries (edited)

Milasikkha (Mahandama, Sri Lanka, ca. 5th/6th century CE)
Title Author Region Date
Mulasikkha-tika | pupil of Sariputta Sri Lanka 12th/13th cent.

Khuddasikkha (Dhammasiri, Sri Lanka, 5th/6th century CE)

Title Author Region Date
Khuddasikkha- Anonymous Sri Lanka before 13th cent.
purana-tika
Khuddasikkha- Sangharakkhita  Sri Lanka 2nd quarter 13th
abhinava-tika cent.
named
Sumangalapasadint

Vinayavinicchaya (Buddhadatta, South India, ca. 6th century CE)
Title Author Region Date
Vinayaviniccha- | Pupil of Sariputta Sri Lanka 2nd third 13th
ya-tika called cent.
Vinayatthasara-
sandipani

Palimuttaka-vinayavinicchaya-sarngaha or Vinaya-sangaha (Sariputta, Sri
Lanka, 12th cent. CE)

Title

Author Region Date

Palimuttaka-
vinayaviniccha-
ya-sarigaha-pu-
rana- tika called
Anuttanattha-
dipani

Palimuttaka-
vinayaviniccha-
ya-sangaha-abhi-
nava- tika called
Vinayalarkara

Sariputta Sri Lanka 12th cent.

Tipitakalankara Burma 1639-1651 CE
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Appendix 4: List of parallels between Karkhavitarani 1-56 (chapters 1
and 2) and the Samantapasadika®

Kkh beginning and end of the parallels ~ Sp

6,8-11 uposatho ... vuccati =V 1063,10-13
7,3-4 yattha ... sakkonti = VII 1401,5
7,4-21 atimahati ... sammata # VII 1401,8-28
7,20-8,6 simaya ... hoti #V 1056,9-17
8,7-10 simaya ... sammannati #V 1056,18-21
8,17-18 puratthiméya ... nimittan ti #V 1035,33-34
9,1-2 pasananimitte ... pasano #V 1036,31-1037,1
9,3-4 hetthima- ... khuddakataro #V 1037,3-5
9,9-10 antamaso ... pi =V 1037,28-29
9,12-13 janghamaggo ... gacchati #V 1038,7-9
9,13-14 jangha- ... yeva #V 1038,11-12
9,16-18 hetthima® ... vattati #V 1038,28-30
10,1-2 avata’ ... thitam =V 1040,1-2
10,2-4 tankhane ... kammavacapariyosana = # V 1040,7-9
10,21-24 agamakam ... honti # 111 655,11-15
10,23-24 majjhe ... honti #V 1052,13-14
10,25 tattha ... hoti =V 1052,12-13
10,27-11,2 sace ... thapetabbam #V 1052,14-16
11,8-12 yassa ... pacchijjati #V 1038,32-1039,5
11,17-18 kenaci ... titthati =V 1052,23-25
11,22-12,3 yam ... nama #V 1052,28-34
12,7-8 yattakam ... ottharati #V 1054,14-15
12,8-9 yasmim ... santhahanti #V 1055,3-4
13,3-7 ettha ... vattati #V 1064,11-14
13,20-22 desita ... anfiamafifiam =V 1064,15-18
17,2-3 sammajjani ... vuccati =V 1063,3-4
17,4-5 chanda° ... vuccati =V 1063,6-7
18,4-8 sace ... égacchati #V 1062,10-14
18,19-21 bhikkhuni® ... *Gpasanikamanan ti =1V 795,10-13
19,1-9 tena..n’ #1V 795 13-21
19,10-11 ko ... ussahati =1V 795,23-24

63. This list combines the list of parallels in the edition of Kkh by Norman and Pruitt (Kkh 381;
with corrections by me) and further parallels traced by me.
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19,12-20,25
21,1-10
21,14-17
22,25-23,2
23,3-16
23,16
23,16-19
23,19
23,19-21
23,21-22
26,4-10
28,19-22
29,10-15
29,20-28
30,3-6
30,17-19
30,19-22
30,22-23
33,25-34,1
34,12-13
34,15
35,24-25
39,11-12
39,18-19
39,19-20
39,22-23
39,25-27
39,27
40,8
40,13
41,12-18
41,22-23
41,24-25
41,25-26
42,9-17
42,19-21

vattabbo ... ovadupasankamanan ti
tenapi ... ovadiipasankamanan ti
upasankamatu ... vattabbam
alajjita ... satisammosa

katham ... khadati

vikale ... bhufijati

evam ... khadati

kale ... bhufijati

evam ... apajjati

sahaseyya° ... apajjati

pana ... ti

ehibhikkhue ... ti

lingatthenako ... samano
samano ... nama

raja’® ... vuccati ti

yO ... nama

yo ... nama

itthi° ... ubhato

jananti ... sikkha

antamaso ... pi

parajiko ... apanno

vinaya® ... ti

bhikkhum ... patiseveyya
anatthakayappasadam ... va
natthakayappasadam ... va
vanasankhepavasena thullaccayam
tiracchananam ... dukkatam
upakaccha- ... dukkatam

yo ... sadiyati

yo ... adibhito

nibbakosassa ... nama

tato ... nama

parikkhittassa ... paricchedo
dve ... thitassa
theyyasankhatan ... veditabbam
sadhukam... ti
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# 1V 795,25-796,27
#1V 796,33-797,5
#1V 797,14-20
=1V 872,8-10
#1V 872,10-22
=1V 872,23-24

# 1V 872,25-27
=1V 872,28-29

# 1V 872,30-31
#1V 872,31-32
#V 1035,1-7
#1241,10-14
#V 1016,26-32
#V 1016,32-1017,10
=V 1017,14-17
=V 1024,8-10
=V 1024,11-14
=V 1024,18-19
#1250,4-6
=1258,20-21
#1259,17

# VII 1302,24-25
# VII 1302,32-33
#1257,31-32
#1257,32-33
=1264,31
#1265,15-16
#1265,6
=1269,18-19
#1270,12

# 11 299,27-300,4
=11300,6-7

# 11 300,20-21
#11299,6-7
#11302,3-12
=11303,31-304,1
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43,1-15
43,16-19
43,20-23
43,24-44,2
44 4-5
44,6-7
44,7-9
44,13-14

44,21-22
44,22-4515
45,15-17
45,18-22
45,23-27
46,1-3
46,3-8
46,10-13
46,14
46,14-47,2
48,6-7
48,23-25
48,26-49,2
49,2-8
49,8-10
49,10-14
49,17-19
50,3-4
50,8
50,9-17
50,24
51,3-5
51,7

51,8
51,9-10
52,5-7
52,7-9

adiyeyya ... parajikam
sassamikassa ... veditabbam
katamam ... nama
atthasadhako ... parajikam
dhuranikkhepo ... veditabbo
idam ... pubbapayogapaficakam
pubbapayogo ... °vasena

sanketakammam ...
safijananakammam

katamam ... ti
sandhicchedadini ... bhandadeyyam
tattha ... veditabbo

kifici ... atikkantamatte
pavatto ... bhikkhu

pamsuna ... pana

vicinanta ... eva

yasma ... avaharo

kusam ... kusavaharo

s0 ... avaharo

para® ... theyyacittam

jivita ... viyojeyya

imassa ... jivitindriyam
panatipato ... paharanam
nissaggiyo ... nissajjanam
tattha ... °baddho

vatthu ... ti

thavaro ... upanikkhipanam
kammavipakajaya ... payojanam
satthaharakam ... va
maranatthaya ... gahapeyya
iti° ... vuttam

itisaddo aharitabbo
samvidhanamattass’ ... namam
tafica...tasma

tattha ... anapatti

ajanantassa ... anapatti
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#11302,22-303,6
#11303,12-15

# 11 304,10-14
#11304,16-19

# 11 304,20-21

= 11304,21-22
=11 304,23-25
#11367,23

# 11 304,27-29

# 11 375,20-376,14
=11376,26-28
#11376,31-377,4
=11377,17-22
#11377,25-27
#11377,28-378,5
#11378,5-8
=11378,9
#11378,10-22
#11370,30-371,1
= 11438,2-4

=11 439,10-13
#11439,14-21
=11 439,22-24

# 11 444,1-7

= 11 446,12-14

# 11 439,24-25
=11 440,11-12

# 11 441,16-24
=11 442,9-10

# 11 442,14-16

# 11 442,20-21

# 11 442,25

= 11 442,25-27
#11463,9-11
#11463,12-14
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52,9-10 na ... upakkamena #11463,15-16
52,27-53,1 uttari® ... upaneti =11 489,1-3
53,2 attanam ... upaneti =1I 489,3
53,2 upaneti ... samudacaranto #]1 489,11
53,3-4 tam ... sambandho =11 489,3-4
53,5-12 alame ... °dassanam # 11 489,12-19
53,12-14 samudacareyya ... aroceyya #11 489,25-26
53,14-15 iti ... etam # 11 489,29-30
54,2-5 apatti® ... vuttam #11490,1-5
54,7-9 visuddha° ... adhigantum #11492,10-13
54,9-13 icc ... hoti # 11 492,16-20
54,15-16 evam ... avuso =11 492,23-24
54,17-19 tuccham ... hoti =11 492,28-493,1
54,20-21 tilakkhanam ... araddhavipassakassa =11 488,13-14
55,23-26 uddittha ... attha =11515,4-7
55,29 bhikkhuniya ... visati #11515,21-22
55,29-56,3 aparani ... vadanti =11515,23-26
56,3-14 iti ... eva ti #11516,3-18

Appendix 5: The chapter on Pargjika 2 for monks in Vicittalankara’s

Patimokkhapadattha-anuvannana (84,18-94,12) and its reuse in Naninda’s
Vinaya-lakkhanarasi (fols. fifiam r5 to fifiah r3)®

bold = Pratikas from the Pat, Kkh, and - within quotations - from the respective
mula texts

italic = parallels in texts for which the reference in round brackets is given at the
end of the parallel

underlined = portion of the Pat-pa-av that is given as an excerpt in the Vin-l-r

SMALL cAPs = names of sources given in the text

[1] evam uddesena methunaparajikam dassetva idani adinnadanaparajikam
dassetum yo pana bhikkhu gama va arafifia va ty (Pat 8,9 [Par 2 M]) adim aha ||

tattha bhikkhiinam sikkhasajivasamapanno (Pat 8,4 [Par 1 M]) yo pana
bhikkhu (Pat 8,9 [Par 2 M]) sikkham appaccakkhaya dubbalyam anavikatva
(Pat 8,5 [Par 1 M]) adinnam adiyeyya (Pat 8,9-10 [Par 2 M]) | ayam pi bhik-
khu parajiko hoti ti (Pat 8,13 [Par 2 M]) sambandho || idha viya ito paresu pi

64. Page numbers of the Burmese edition are given in bold and within square brackets. References
to sources are added in round brackets. The text is roughly structured by adding paragraph
numbers in square brackets, and within those paragraphs partly by numbers in round
brackets.

© Equinox Publishing Ltd 2017

esuinoxonline



Reuse of Text in Pali Legal Commentaries 33

bhikkhiinam sikkhasajivasamapanno sikkham appaccakkhaya dubbalyam
anavikatva ti (Pat 8,4-5 [Par 1 M]) padanam adhikaro savambhati | ayam nadisota-
adhikaro ti veditabbo ||

gama va arafifia va ti (Pat 8,9 [Par 2 M] = Kkh 41,7) idam vacanam chabbaggiye
bhikkht arabbha rajakattharanam gantva rajakabhandikam avaharanavatthusmim
pafifiatta anupafifiatti || ettha ‘antamaso atirekacatumasanivittho yo koci sattho pi
“gamo”” (Kkh 41,8-9) nama || ettha ca ‘sattho’ ti janghavanija-sakatavanijesu yo
koci vani[85]jo | bhandamiilena vanijatthaya desantaram gacchanto janasamitiho
ti vuttam hoti || ‘thapetva gamafi ca gamiipacarafi ca avasesam “arafifiam” nama’
(Vin 1T 46,30-31 = Kkh 41,9-10) || gama va ti (Pat 8,9 = Kkh 41,7) hi desanamattam
ev’ etam® etena ghara-ghariipacaro gama-gamipacaro pi sangahito | buddhahi
savasesam parajikam na pafifiapenti ti || gama va arafifia va ti (Pat 8,9 = Kkh 41,7)
dukavacanato pana thapetva arafifiam avasesam nagaram pi nigamam pi gamen’
eva sangahitam || nanu ca parasantakassa thitatthanatta ‘game va arafifie va’ ti
adharapadena vattabbam | atha kim attham gama va arafifia va ti (Pat 8,9 = Kkh
41,7) apadanapadam vuttan ti || thanacavanadassanattham || gama va arafifia va
ti (Pat 8,9 =Kkh 41,7) idafi ca vacanam ekadesiipacarena vuttam || gama ti (Pat 8,9
= Kkh 41,7) game || bhandatthapanatthana adinnam cavetva adiyeyya ti attho ||
gacchanti titthanti jana ettha ti gamo (Kkh 41,22) | jananam nivasokasabhavena
gamyate fidyate ti va gamo (Kkh 41,22) || tena tena vatthuna atthikehi gantabbo ti
va gamo (Kkh 41,22) || gavo amanti kinanti vikkinanti jana ettha ti va gamo (Kkh
41,22) || ariyate gamyate ti arafifiam (Kkh 42,4) | pavanam || aradhatuto afifiapac-
cayam katva ripasiddhi veditabba || ||

adinnan ti (Pat 8,9 = Kkh 42,8) samikehi kayena va vacaya va na dinnam afifiassa
manussajatikassa santakam (Kkh 42,8) || na yidha appatiggahitakasikkhapade viya
vinayapariyayena appatiggahitavatthu adinnam nama | atha kho parasantakam
adinnam nama ti datthabbam || databban ti dinnam || na dinnam adinnam || idha
a-karo Nvasanayena dasasu atthesu Exakkrarakosanayena dvadasasu atthesu anfiat-
tho ti vadanakriyaya virahatta virahattho ti va veditabbo || dvisu patisedhesu ca
afifiavatthuvantatta pariyudasavaci ti veditabbo ||

theyyasankhatan ti (Pat 8,9-10 = Kkh 42,9.12) karanatthe paccattavacanam
(# Kkh 42,13-14) | theyyasarikhatena ti (Kkh 42,14) attho || anekabhedesu cittesu
theyyacittasankhatena ekena cittakotthasena adinnam adiyeyya | na sakasafifiaya
ti yojana || cittena hi vina avahdro natthi ti || yo ca theyyasanikhdtena adiyati | so
yasma theyyacitto hoti | tasma byafijanam anadiyitva attham eva bhavattham eva
dassetum theyyasankhatan ti theyyacitto avaharanacitto ti padabhajanam vuttam
(# Kkh 42,14-17) || atha va theyyasankhatan ti bhavanapumsakaniddeso
|| theyyacittakotthasavanto hutva paficavisati-avaha[86]resu afifiatarena
adinnam adiyeyya | na manodvarena ti yojana || ayam nayo ViniccHavatikimatena
(Vin-vn-t 1129, vs. 237) sameti || theneti coreti ti theno (Pat 8,12 = Kkh 42,9)
|| yatha sumana-saddo cittavacanakale vedanam | puggalavacanakale vedanam
va cittam va pavattanimittam katva vacako hoti | evam thena-saddo cittafi ca
samafinakarajatifi ca thenanakriyai ca pavattanimittam katva coradabbavacako
ti veditabbo || ‘thenassa bhavo theyyam’ (Kkh 42,9-10) || vedanam somanassam

65. #Kkh 42,5.
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nama hoti | na cittam viya avaharanacittasankhatassa dabbass’ etam namam | na
jatikriyaya | bhavavacakataddhitaviggaho 'yam || bhavanti buddhi-sadda ekasma |
etena ti va ‘bhavo’ | pavattanimittam || tafi ca dabba-guna-kriya-nama-jativasena
paficavidham hoti | tena vuttam || ||

yena yena nimittena buddhi saddo ca vattate |
tam tam nimittakam bhavapaccayena udiritan ti* || ||

sankhata-saddo papaficasafinasarikha ty (Kkh 42,11) adisu viya kotthase vat-
tati | na fiana-pafifiatti-gananadisu || samsaram papaficenti vittharenti ti
‘papafica’ | tanha-mana-ditthinam etam namam || papaficehi sampayutta safifia
‘papaficasafifia’ || sankhata-saddo ca sarikha-saddo ca atthato samano || theyyaii ca
tam sarikhatafi ca ti theyyasarnikhatam (Kkh 42,12) | avaharanacittass’ etam namam
|| aparo nayo: theyyam eva sankhatam yassa ti ‘theyyasankhato’ || bhikkhuss’
etam adhivacanam || ||

adiyeyya ti (Pat 8,10 = Kkh 42,18) paficavisatiya avaharanam afifiataravasena gan-
heyya | hareyya ti (# Kkh 42,18) adhippetattho ||

hareyya ti (Kkh 43,4) padena ca theyyasankhatam theyyacittakotthasena
arammanakaranavasena gahanam nivatteti || ||

yathariipe adinnadane || pa || tathariipan ti (Pat 8,10-12 = Kkh 47,5-15)
patho adinnan ti (Pat 8,9 = Kkh 42,8) padassa vittharo ti pi vattum yujjati ||
visum angadassanapatho ti datthabbo || tattha yatharipe ti yadise (Kkh 47,5) ||
ya-saddattho hi yatha-saddo | na anuriipavicchady-atthavacako | riipa-saddo
evariipaya ty adisu viya sabhave vattati | na jatariipan ty adisu viya vannadi-
atthe || yatha yo riipo sabhavo etassa ti ‘yatharipam’ | adinnass’ etam adhivaca-
nam || na adanassa || adinnadane ti (Pat 8,10 = Kkh 47,6) nimittasattami niddeso
| lakkhanavantakattunidde[87]so va || samikehi kaya-vacahi adinnassa parassa
manussa jatikassa padassa va padarahassa va santakassa gahane ti attho || adin-
nassa parasantakassa adanam gahanam (# Kkh 47,6) ‘adinnadanam’ | saddana-
yavasena pana yu-paccayayogato yathariipe adinnadane ti (Pat 8,10) padassa
yathariipassa adinnassa adane ti attho veditabbo || yatharape ti (Pat 8,10)
padam hi adinnadane ti (Pat 8,10) pade adinna-saddena tulyadhikaranabhavena
sambandhitabbam | tena vakkhati tathartipam bhikkhu adinnam adiyamano ti
(Pat 8,12-13 = Kkh 47,15) | evam yathariipa-saddapekkho pi adinna-saddo vakye
viya atthassa gammakatta anapekkhattena adana-saddena samaso hoti | tatha
namanam samaso yuttattho ti vutte pi ahosikammam, ehibhikkhu-anafinatam

fassami iti evam patipannassa pavattam indriyam anafifiatafi fiassami tin-
driyan ty (Pm-vn vs. 391, and so on) adisu ekatthibhavalakkhanatta eva-sadda-
iti-saddalopavasena ca iti-saddabyavahitavasena akhyatena pi samaso hoti
ti veditabbam || samassiya ti saddavasena va atthavasena va vibhattilopam
katva va akatva va ekapadattakaranena sankhipiyati ti samaso || samasitanari
hi nanapadanam ekapadattupagamanam samasalakkhanam || ‘keci pana
‘bhinnatthanam ekatthibhavo samasalakkhanan’ ti vapanti’ ti (?7) Sappanitiyam

66. Source not identified. The same verse is quoted in Sv-ant I 18, where it is introduced with
tatha hi vadanti suggesting an earlier source. The quotative (tena vuttam) used in the Pat-pa-av
generally also refers back to an older source, see Kieffer-Piilz 2015a, §2.3.

67. Not traced in Sadd, also not by the Burmese editor. But the identical quotation, without the
source marker keci pana ... ti vadanti, is found in Rp 178 and Mmd 257,7.
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vuttam || SappasARaTTHAJALINIYAM®® pana ‘niddharana-asamanadhikaranadisu
ekadasasu thanesu samaso na hoti’ ti (?%°) vuttam || ||

rajano ti (Pat 8,10 = Kkh 47,7) aparadhanuriipam anusasako Bimbisaro viya
rajano || dhammena samena paresam rafijanti ti rajano | ssmmutideva | tividho
hi devo sammutideva-upapattideva-visuddhidevavasena ||

bibban ti suvannam || sarasuvannasadisavannataya ‘bimbisaro’ ti vuccati (# Sv I
280,7-8 # Sp-t 11 123,4-5, and so on) ||

coran ti (Pat 8,10) paficamasadi-avaharanavasena adiyamanam janam ||
paresam dhanam coreti theneti ti coro (Pat 8,11) ||

gahetva ti (Pat 8,11) idam upalakkhanamattam || etena hi pakkosapetva
ti kriyam pi sangahitam || atha va gahetva ti (Pat 8,11) sayam gahetva parehi
gahapetva || nipatatta tva-paccayo ekavacana-bahuvacanasadharano hoti ||

haneyyum va ti (Pat 8,11 = Kkh 47,9) hatthadihi va potheyyum satthena va chin-
deyyum ||

bandheyyum va ti (Pat 8,11 = Kkh 47,19) rajjubandhana-addubandhana-
sankhalikabandhana-gharabandhanadihi bandheyyum ||

pabbajeyyum va [88] ti ratthato nihareyyum va (Kkh 47,9-11) || ratthato ti raj-
jato |

coro ’siti (Pat 8,11-12 =Kkh 47,12) ettha tvan ti patthanakattupekkhanavasena
majjhimapurisavibhatti hoti || theno ’si ti (# Pat 8,12 = Kkh 47,12) ettha iti-saddo
nidassane va pakaratthe va ady atthe va vattati || tassa iti-saddassa paribhaseyyun
ti (Kkh 47,12-13) pathasesakriyapadena sambandho ||

paribhaseyyun ti (Kkh 47,12-13) padassa ca pathasesabhavo coro ’si ty adi
akkosavacanena vififidyati || tvam coro asi tvam balo asi tvam miilho asi tvam
theno apanidhano asi || iti evam va iti imehi pakarehi vacanehi va iti adihi vacanehi
va paribhaseyiin ti (Kkh 47,12-13) yojana ||

haneyyum va ty (Pat 8,11 = Kkh 47,9) adi pathesu samabhinivittho va-saddo
aniyamattho ti veditabbo || haneyyum | ahanante bandheyyum | abandhe
pabbajeyyum | apabbajante paribhaseyyun ti vuttam hoti ||

ditthadhammika-samparayikasarikhate dve atthe lundti chindati ti balo (Sadd
501,5-6) || assasa-passasa-mattena balati jivati ti va balo || so pana duccintitacinti
ca dubbhasitabhdsi ca dukkatakammakari (= M 111 163,9-10) ca ti tilakkhano hoti ||

muyhati ti miilho (Pat 8,12 = Kkh 47,12) || imehi dvihi padehi corabhavassa
karanam dasseti ||

tathartpanti (Pat 8,12=Kkh 47,15) tadisam | imina padena padam va padaraham
va dasseti || nanu atitehi va anagatehi va sabbabuddhehi savakanam dosanurtipam
padena va padarahena va panfiatto mahapathabhtto parajikaparicchedo
hatthatale thapitam amalakam maniratanam pasadacakkhuna passati viya
sabbaffiutafifianacakkhunadittho | atha kim attham yathariipe adinnadane ||
pa || tathariipan ti (Pat 8,10-12) lokavoharappamanena samsanditva pafifiatto
ti || sabbafifiutafifiananubhavam ajanitva upavadanena mahoghapakkhandesu

68. Written by Nagita, Khandakakhipa Thera (1357 CE).

69. The source is not traced by the Burmese editor. There is no literal correspondence, but see
Sadd-sar-j vs. 433 ekadasasu thanesu samasasafifid vajjita || niddharane piirane ca gunavacane
suhitatthe; vs. 434 santatthe abyasatthe ca tabba-paccayayoge pi || asamanadhikarane tta-
ppaccayantike pi ca.
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sattesu mahakarunasamayuttabhavadassanattham | karunapatthanafi hi
Vinayapitakam || Abhidhammapitakam pana paffiapatthanam | Suttantapitakam
ubhayappatthanam || ||

adiyamano ti (Pat 8,13 = Kkh 47,15) hetumantavisesananiddeso | paficavisatiya
avaharehi adiyati ganhati ti adiyamano | bhikkhuss’ etam adhivacanam ||

ayam pi ti (Pat 8,13) ettha ayan ti idam ima-saddassa kariyabhitasa-
maffiavacirilhisabbanamapadam || api-saddo sampindanattho || etena hi na
kevalam methunasevanatta yeva parajiko | atha kho adinnadanattapi [89] ti das-
seti || tathartipam adinnam adiyamano ayam pi bhikkhu parajiko hoti ti (Pat
8,12-13 = Kkh 47,15) sambandho || ||

tattha ca pado (Vin III 45,11) nama kahapanassa catuttho bhago (Sp 11 297,24)
|| “*kahapano’ pana duvidho hoti suvannakahapano missakakahapano ca ti |
tesu hi kalakavirahitassa niddhantasuvannassa visatimasa ‘suvannakahapano’
nama || paficamasa suvannassa | tatha rajatassa | dasamasa tambassa™ ti ete
visatimase missetva bandhatthaya™ vihimattaloham pakkhipitva akkharani
ca hatthipadadinam’ anfiataran ca rapam dassetva kato ‘missakakahapano’
nama || so yeva niddosatta ‘nilakahapano’ nama || || suvannakahapana-
vinicchayam Vivativinopanitikivam” vuttam || missakakahdpana-vinicchayam
UTTARAVINICCHAYATIKAYAM* vuttam || || simaneranam dasikasuttenapi pardjiko hoti |
upasampannanam pana suvannassa visativihimattena’ (Utt-vn-t 11 409,18-207) ||
etthapi visativihimattam nama suvannamasakavasena addhatiyamasakam™ hoti
(Utt-vn-t 11 409,22) || ayam sihalacariyavado | tena vuttam AsHIDHANAPPADIPIKAYAM”®
[ | ‘cattaro vihayo gufija” | dve gufija masako bhave’ ti (Abh 479) || ||

masakam va inamasakam va dadiyantassa pana dukkatam® || atirekamasakam
va tinapaficamasakam va®' thullaccayam® (Kkh 47,24-25) ||

dutthu katan ti ‘dukkatam’ || acaravipattisu ‘thilam’ mahantam ‘accayam’
aparadho etassapattiya ti ‘thullaccayam’ || ‘anum thiilan ti khuddakam va mahantam
va@ ty (Sv II 393,3-4) adisu viya hi idha thiila-saddo mahante vattati || ||

70. Vin-l-r tampassa
71. Vin-l-r °attaya
72. Vin-l-r hatthipadadadinam

73. Traced by the Burmese editor; this refers to Vmv I 169,19-26, where Coliya Kassapa passes
accordant information not matching literally.

74. Source not traced by the Burmese editor. This refers to Utt-vn-t 11 405,3-409,13, where the
nilakahapana is defined.

75. Vin-l-r fifilam v1 visativihitamattena

76. Quotation from the Samanerasikkha in the Uttaravinicchaya-tika.
77. Vin-l-r °masaka

78. Vin-l-r Abhidhanadipakayam

79. Vin-l-r guica (allover)

80. Vin-l-r ad dpajjati

81. Vin-l-r ad adiyantassa

82. Vin-l-r ad apajjati
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imasmim sikkhapade afifiassa manussajatikassa vasena parapariggahitam,
parapariggahitasanifiita, padapadarahaparikkharo®, theyyacittam, paficavisatiya
avahdranam vasena avaharanafi cd ti imani paficargani honti (Kkh 48,6-8) ||

tattha adinnan ti (Pat 8,9 = Kkh 42,8) padena arammanassa arammanikena
avinabhavato parapariggahita-parapariggahitasanfiibhavasankhatam angadvayam
dasseti | ‘avinabhavo hi adhara-adheyya-arammana-arammanika-pahatabba-
pahayakesu labbhatT’ ti (?*) NiruTtiMARjUSATIKAYAM vuttam ||

theyyasankhatan ti (Pat 8,9-10 = Kkh 42,9) padena theyyacittasankhatam
ekam angam dasseti || adiyeyya ti (Pat 8,10 = Kkh 42,18) padena paficavisatiya
avahdaranam [90] vasena avaharanasanikhatam ekam angam dasseti (# Kkh
42,18) || yathariipe adinnadane || pa || tathartipan ti (Pat 8,10-12) pathena
padapadarahaparikkharasankhatam ekam angam dasseti | tam dassanabhavo ca
haneyyun ti (Pt 8,11) vacanena anumanitva ca nidanapadabhajanipalisankhat
agamena ca vififidyati || ||

[2] (1) sakasafifiissa, (2) vissasagahe, (3) tavakalike, (4) petapariggahe, (5) tiraccha-
nagatapariggahe, (6) pamsukiilasafifiissa, (7) ummattakadinafi ca andpatti (Kkh 48,3-4) ||

ettha ca (1) sakasafifiaya gahitam parabhandam sace samikehi dehi ti vutto
na deti | tesam dhuranikkhepena parajikam ||

(2) sasanam himsanam saso || ‘vigato sdso etasma gaha ti vissaso’ (Palim-nt I
155,21-22) tena gahanam ‘vissasagaho’ || so ca pana tihi arigehi rihati (Sp 11 372,5)
|| katham |

(2.1) sandittho jivati gahite attamano, (2.2) sambhatto jivati gahite atta<smano®,
(2.3) alapito jivati gahite attamano ti (Sp 11 372,5-7) ||

(2.1) tattha sandittho ti ditthamattakamitto ||

(2.2) sambhatto ti dalhamitto ||

(2.3) alapito ti mama santakam yam icchasi tam ganheyydsi | apucchitva gahane
karanam natthi ti vutto ||

(2.1) jivati ti anutthanaseyyasayito pi yava jivitindriyupacchedam na papunati ||

(2.1-3) gahite attamano ti gahite tutthacitto || evariipassa santakam gahite me atta-
mano bhavissati ti janantena gahetum vattati || || (Sp 11 371,26-372,3)

na rithat’ accaye danam | paficannam sahadhamminam ||
samghass’ eva ca tam hoti | gihinam pana rihati || ||*

tattha ‘na rithat’ accaye danan’ ti (Khuddas vs. 378) mayi accaye sati ganhahi
ti danam na riihati || sace pana idam® tuyham dammi® ti vutte aham ganhami ti
vadati | sudinnafi ca suggahitafi ca hoti |

(3) tavakalike (Kkh 48,3) pana samghasantakam patidatum eva vattati (Sp 11
372,24-25) ||

83. Kkh garuparikkharo

84. Not traced by the Burmese editor; I do not yet have access to an edition of this text.
85. Pat-pa-av attano

86. Khuddas B¢ vs. 378 = Khuddas E° XLI 48.

87. Vin-l-r ad santakam

88. Vin-l-r damhi
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(4) petapariggahe (Kkh 48,3) arakkhehi pariggahitam gahetum na vattati ||
petaggahanena sakkadevarajadayo gahita || ||

(5) tiracchanagatapariggahe ti (Kkh 48,3-4) naga-supannadinam
tiracchdnagatanam pariggahe || sace pi hi devo va naga-supanno va manussariipena
dpanam pasdreti | tato ca tesam santakam koci dibbacakkhuko bhikkhu gahetva gac-
chati | vattati (# Sp 11 373,4-7) ||

(6) pamsukilasafifiaya (# Kkh 48,4) gahitabhandam sace sassamikam hoti |
aharapente databbam (# Sp 11 373,14) || [91]

[3] (1) sahatthiko, (2) anattiko, (3) nissaggiyo, (4) atthasadhako, (5) dhuranikkhepo (Kkh
43,20-21) ca ti idam sahattikapaficakam (Kkh 43,20) || ||

[4] (6) pubbapayogo, (7) sahapayogo, (8) samvidhavaharo, (9) sariketakammam, (10)
nimittakammari (Kkh 44,7-8) ca ti idam pubbapayogapaficakam (Kkh 44,7) || ||

[5](11) theyyavaharo, (12) pasayhavaharo, (13) parikappavaharo, (14) paticchannavahro,
(15) kusavaharo (Kkh 44,21-22) ca ti idam theyyavaharapaficakam (Kkh 44,21) || ||

[6] (16) abhiyufijanavaharo, (17) haritabbavaharo, (18) upanikkhittavaharo, (19)
iriyapathavikopanam, (20) thanacavanafi ca ti idam nanabhandapaficakam (Kkh

42,24) || idam savififianakavififianakamissakavasena datthabbam (Kkh 42,25) || ||

[7] (21) abhiyufijanavaharo, (22) haritabbavaharo, (23) upanikkhittavaharo, (24)
iriyapathavikopanam, (25) thanacavanati ca ti idam ekabhandapaficakam (Kkh
42,20) || idam savififianakavasena datthabbam || iti paficavisati avaharo vedit-
abbo || ||

[8] tatrayam sankhepattho:

(1) sahatthiko ti (Pat-pa-av 91,1 = Kkh 43,21) parabhandassa sahatthena nib-
batto avaharo || sako hattho ‘sahattho’ ||

(2) anattiko ti (Pat-pa-av 91,1 = Kkh 43,22) afifiam anattiyanibbatto avaharo ||

(3) nissaggiyo ti (Pat-pa-av 91,1 =Kkh 43,23) sunkaghata-parikappitokasanam
anto thatva bahi nissajjanam nipatanam | iya-paccayo svattho || rafifio sunkam
hananti vinasenti ettha ti ‘sunkaghatam’ | sunkatthapanatthanass’ etam namam ||

(4) atthasadhako ti (Pat-pa-av 91,1 = Kkh 43,24) puretaram eva
pardjikasankhatassa atthassa payojanassa sadhako yada sakkosi avaharitum
tadd avahara ti kalam aparicchinditva anattisankhato avassam avaharo (Sp 11
304,17) || ettha hi anapakassa anattikkhane yeva parajikam (Sp 11 304,19) || par-
assa kevalakumbhiyam padagghanakam telam avassam pi vanakani upahanadini
pakkhipantassa pi hatthato muttamatte yeva parajikam apajjati || puretaram eva
parajikasankhatam attham sadheti ti atthasadhako ||

(5) dhuranikkhepo ti (Pat-pa-av 91,1-2 = Kkh 44,4) aramabhiyoga-
upanikkhittabhandesu ca tavakalikabhandadeyyesu ca ubhinnam dhuranikkhe-
panam ||

paficannam avaharanam samuho paficakam | paricaparimanam assa ti va
paficakam (Kkh-nt 197,15) || sahatthikena upalakkhitam paficakam sa[92]
hatthikapaficakam || api ca sahatthiko va paficakam sahatthikapaficakam |
adipadavasena ¢’ etam namam || ||
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(6) pubbapayogo (Pat-pa-av 91,3 = Kkh 44,9) nama anattipayogo | bhan-
daggahanassa pubbabhage pavattatta ||

(7) sahapayogo (Pat-pa-av 91,3 = Kkh 44,10) nama thana cavanadipayogo |
avaharanakriyaya saha pavattatta ||

(8) samvidhavaharo ti (Pat-pa-av 91,3 = Kkh 44,10) samvidha eva avaharo |
samvidhasankhato va avaharo || Viniccuavatikivam pana ‘samvidahitva manthetva
avaharanam samvidhavaharanam (Vin-vn vs. 42) | niruttinayena saddasiddhi
veditabba’ ti (Vin-vn-t I 55,1-2%) vuttam || samvidahitesu hi bhikkhiisu ekena pi
parabhande thana cavite sabbesam avahara honti ||

(9) sarniketakamman ti (Pat-pa-av 91,3-4 = Kkh 44,13) purebhattadisu yam kifici
kalam paricchinditva sanketakaranam (# Kkh 44,13-15) | tam yeva avaharanam nama
|| idafi hi sanketakarakabhikkhum eva sandhaya vuttam | na avaharakabhikkhum
| sahatthikena gahitatta || evam idisesu pi veditabbam ||

(10) nimittakamman ti (Pat-pa-av 91,4 = Kkh 44,17) safifiuppadanattham
akkhinikkhana-givunnamanadinimittakaranam (Kkh 44,17-18) || ||

(11) theyyavaharo ti (Pat-pa-av 91,5 = Kkh 44,24) theyyacittena avaharanam
| rattibhage va divasabhage va adissamanena gabbhasandhim chinditva va
tulakiita-manakiita-kahapanakiitadihi vaficetva va avaharo ti vuttam hoti ||
‘bhikkhupatipatiya kiitavassani ganetva ganhanto bhandagghena karetabbo’ ti (Palim
150,21-22% = Sp V 1020,30-32) ViNAYAsaNGaHE vuttam || ‘kGitan’ ti vaficanam || ‘theno’
ti vuccati coro || thenassa bhavo ‘theyyam’ | avaharanacittass’ etam adhivacanam (Sp 11
302,3-4) || ettha na-karalopo niruttinayena datthabbo | na-karassa va ya-karadeso
veditabbo || theyyena avaharanam theyyavaharo ||

(12) pasayhavaharo ti (Pat-pa-av 91,5 = Kkh 45,2) gdmaghatakacora-
rajabhatadayo viya abhibhavitva balakkarena va santajjetva bhayam dassetva
va attano pattabalito adhikassa gahanavasena va avaharanam || pasayha ti abhib-
havanatthe nipato ||

(13) parikappavaharo ti (Pat-pa-av 91,5 = Kkh 45,16) bhandokase
paricchinditva avaharanam ||

(14) paticchannavaharo ti (Pat-pa-av 91,5-6 = Kkh 45,26) tina-pannadihi yam
kinci angulivedhanadibhandam thana acavanena paticchadetva paccha thana
cavetva tassa paticchannassa bhandassa avaharanam ||

(15) kusavaharo ti (Pat-pa-av 91,6 = Kkh 46,14) kusam sankametva attano
kotthasato adhikassa va finassa va samassa va parakotthasassa avahara[93]nam ||
kusena avaharo kusavaharo || kusassa sankamanam eva va avaharo kusavaharo
Il

(16/21) abhiyufijanavaharo ti (Pat-pa-av 91,7.10) aramadibhandam musa
bhanitva attakaranena avaharanam ||

(17/22) haritabbavaharo ti (Pat-pa-av 91,7.10) attana haritabbassa para-
bhandassa avaharanam ||

(18/23) upanikkhittavaharo ti (Pat-pa-av 91,7-8.10-11) attani upanikkhipi-
tassa parabhandassa avaharanam ||

89. Reference not traced by the Burmese editor.
90. Reference not traced by the Burmese editor.
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(19/24) iriyapathavikopanan ti (Pat-pa-av 91,8.11) bhandaharakassa janassa
iriyapathassa vikopanam | pakati-iriyapathato dutiyapadatikkamana-sankhata-
iriyapathassa karanan ti vuttam hoti ||

(20/25) thanacavanan ti (Pat-pa-av 91,8.11) parabhandassa thitatthanato
cavanan ti || ||

[9] ete paficavisati avahara (Pat-pa-av 91,13) vacanabheden’ eva bhinna |
sabhavato pana abhinna || tesu kusalena vinayadharena sahasa avinicchitva
sutta-suttanuloma-acariyavada-attanomatihi tulayitva sutte ca vatthu-matika-
padabhajani-tikapariccheda-antarapatti-anapattisankhatani chathanani ca
sassamikasamika-appaggha-mahagghadivasenavatthu-kala-desa-aggha-paribho-
gasankhatani pafica thanani oloketva va vinicchitabbam || sukhumo hi adinnada
namanussaviggahavatthuvitikkamo | so ca cittalahukatta sukhumen’ eva apajjati
rakkhati |

[10] ettha ca suttan ti (Pat-pa-av 93,11-12) sakale Vinayapitake®* pali || (= Sp1230,32)
suttanuloman ti (Pat-pa-av 93,12) cattdro mahdpadesa || (= Sp I 230,32-33)
acariyavado ti (Pat-pa-av 93,12) dhammasarigahakehi paficahi arahantasatehi

thapita palivinimutta okkantavinicchayappavatta atthakatha-tanti (= Sp 1231,9-11) [|
attanomati ti (Pe'lt—pa—av 93,12) sutta—suttdnuloma—dcariyavdde muficitva

anumanena attano buddhiya nayaggahena upatthitakarakathanam || api ca®

SuttantAbhidhamma-Vinayatthakathdsu agato sabbo pi theravado attanomati nama ||

(#Sp1231,9-15)
tattha ‘yam bhikkhave maya ‘idam na kappati’ ti appatikkhittam | tafi ce akappiyam

anulometi kappiyam patibahati | tam vo na kappati || yam bhikkhave maya ‘idam na

kappati’ ti apatikkhittam | tafi ce kappiyam anulometi akappiyam patibahati | tam vo
kappati || yam bhikkhave maya ‘idam kappati’ ti ananufifiatam | tafi ce akappiyam anu-
lometi kappiyam patibahati | tam vo na kappati || yam bhikkhave maya ‘idam kappati’ ti
ananafifiatam | tafi ce kappiyam anulometi akappiyam patibahati | tam vo [94] kappati’
ti (Vin I 250,36-251,6 = Sp 1 230,33-231,9) vuttavacanam mahapadeso nama ||
mahante atthe padisati uddisati ettha | etena ti va mahapadeso (Pat-pa-av 94,1) ||

antarapatti ti (Pat-pa-av 93,13) sikkhapadantare®® afifiasmim vatthusmim
paffatta® apatti (Vmv I 23,27-28) || ||

[11]idam Rajagahe Dhaniyattheram arabbha rafifio dariini adinnam adiyanavatthusmim
pafattam || idam sanattikam | (# Kkh 47,20-22) adinnadanasamutthanam | kriyam |
safifiavimokkham | sacittakam | lokavajjam | kayakammam | vacikammam | akusalacittam
| tivedanam || (Kkh 48,9-10)

[12] ettha ca ‘adinnam adiyissami’® ti safifidya abhavena muccanato
safifiavimokkham (Sp 11 373,26-27) || idam abhidhammapariyayena kayakamme
samane pi sanattikavasena vacikamman ti vuccati || sahatthikam kaya-cittato

91. Sp sakala°®

92. Vin-l-r ad aparo nayo maya vuccate
93. Vin-l-r, Vimv °antaresu

94. Vin-l-r pafifiattam

95. Sp adiyami, v.l. adiyissami
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samutthdti || anattikam vaca-cittato samutthati || mahabharaharane pavattam
sahatthikanattikam kaya-vaca-cittato samutthati (Kkh-nt 210,4-6) || ||
dutiya®parajikavannana nitthita ||
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Abbreviations

Abh = Abhidhanapadipika (CSCD).

Abhidh-s-mht = [Sumangala, Abhidhammattha-sangaha-maha-tika] Tika kyo path.
Rankun mrui Jambu mit chve pitakat pum nhip tuik, 1912.

Abhidh-s-sn = [Sariputta, Abhidharmarthasangraha-purana-sannaya] Anuruddha’s
Abhidharmartha Sangrahaya saha Sariputta’s purana sannaya, ed. Totagamuvé
Pafifiamoli Tissa, rev. fifth edition by Valagedara Somaloka Tissa. Colombo:
Anula Press, 1960.

CSCD = Chatthasangayana CD-ROM, Version 3.0 (Igatpuri: Vipassana Research
Institute, 1999).

Cv = Cullavagga.

Dath = ‘The Dathavamsa,’ [eds. T. W. Rhys Davids and R. Morris], Journal of the Pali
Text Society 1884: 109-151.

fol.(1). = folio(s)

Gv = [Nandapafifia] The Gandhavamsa,’ [ed. Ivan P. Minayeff], Journal of the Pali
Text Society 1886: 54-80.

Khuddas = Dhammasiri, Khuddasikkha

B¢ = CSCD [according to verses - counted continuously].

E¢ = ‘Khudda-sikkha and Miila-sikkha,” [ed. Edward Miiller], Journal of the Pali Text
Society 1883: 88-121 [according to chapter and verse number; verses counted
anew in each chapter].

Kkh = Kankhavitarani by Bhadantacariya Buddhaghosa, ed. K. R. Norman, William
Pruitt. Oxford: Pali Text Society, 2003.

Kkh-nt = Buddhanaga, Vinayatthamafijisa nama Karkhavitarani-abhinava-tika.
Rangoon: Chatthasanigayana edition, 1961, 118-489.

Kkh-pipo = Karikhavitarani-pitapota, ed. Kalukondayavé Pafifiasekhara. Colombo:
Mahabodhi Press, 1936.

Kudus-sn = Kudusika ha puratana vistara sannaya, ed. Moragallé Siri Nanobhasa
Tissa. Colombo: Gunaséna, 2498/1954.

96. fn. Vin-l-r dutiyam
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M = monks (in connection with the Patimokkha rules).

M = Majjhima-Nikdya, ed. V. Trenckner, R. Chalmers, 3 vols. London: Pali Text
Society, 1888-1899.

Mmd = [Vimalabuddhi/Vajirabuddhi, Mukhamattadipani] Nyasa path. Rangoon:
Sudhammavati Press, 1933.

Mv = Mahavagga.

Niss = Nissaggiya rule.

Palim = Sariputta [of Polonnaruva), Palimuttaka-vinayavinicchaya-sarnigaha (Vinaya-
sangahatthakathd). Rangoon: Chatthasangayana Edition, 1960.

Palim-pt = Sariputta [of Polonnaruva, Palimuttaka-vinayavinicchaya-purana-
tika] Palimuttaka Vinaya Vinicchaya Sarigaha-tika, rev. K. Pannasara. Matara:
Sudarsana Press/Colombo Jinalankara Press, 1908/2451.

Par = Pargjika rule.

Pat = The Patimokkha, ed. William Pruitt, trans. K. R. Norman. Oxford: Pali Text
Society, 2001.

Pat-pa-av = [Vicittalankara, Patimokkhapadatthanuvannana] —Vinayapitaka.
Patimokkhapadattha-anuvannana path, ed. pali chara Uh Phre (edited by the
Pali scholar Uh Phre) 1270 prafifi nhac, tan-chon-munh la (Tan-chon-munh
1270, October/November 1908 CE).

Pm-vn = ‘Paramatthavinicchaya by Anuruddha,’ [ed. A. P. Buddhadatta], Journal
of the Pali Text Society 10, 1985: 155-226.

R$-t = [Ratnasrijfiana, Ratnasri-tika] Kavyalaksana (sic) of Dandin (also known as
Kavyadarsa). With commentary called Ratnasri of Ratnasrijiiana, ed. Anantalal
Thakur and Upendra Jha. Darbhanga, 1957.

Rip = Buddhappiya, Ripasiddhi, CSCD.

Sadd =[Aggavamsa, Saddaniti] Saddaniti La Grammaire Palie d’Aggavamsa, 3 vols., ed.
Helmer Smith. Oxford: Pali Text Society, 2001 [original 1928-1954].

Sadd-sar-j = Nagita, Saddasaratthajalini, in: Thvanh Sinh Uh, Cin ‘Up Uh, et alii
[eds.], Sadda riay 15 con path. Rangoon: Icchasaya pitakat ca pum bhip tuik,
1964, 65-108 [text no. 6].

Sas = Pafifiasami, Sasanavamsa, ed. Mabel Bode. London: Pali Text Society, 1897.

Sbe-sn = [Gotama, Sambandhacinta-sannaya) The Sambandha-cinta by the Venerable
Sthavira, Sri Sangharakshita together with its Sinhalese paraphrase by the Venerable
Gotama Mahasami, ed. Kalutara Sarananda Sthavira. Colombo: K. D. Simon
Appuhami, A.B. 2431.

Sp = Samantapasadika, Vinayatthakatha

B¢ = Samantapasadika, Vinayatthakatha, CSCD.

E¢ = Samantapasadikd, Vinayatthakatha, 7 vols., ed. J. Takakusu, M. Nagai (and K.
Mizuno in vols. 5 and 7). London: Pali Text Society, 1924-1947.

Ne = [Nalanda Edition] Samantapasadika nama Atthakatha, 3 parts, ed. Nathmal
Tatiya, Birbal Sharma, et alii. Patna: Nava Nalanda-Mahavihara, 1964, 1965,
1967 (Nava-Nalanda-Mahavihara-Granthamala).

Sp-t = Sariputta [of Polonnaruval, Saratthadipani-tika, 3 vols. Rangoon:
Chatthasangayana Edition, 1960.

Subodh = [Sangharakkhita, Subodhalarkara, in:] Subodhalarkara. Porana-tika
(Mahasami-tika) by Sangharakkhita Mahasami. Abhinava-tika (Nissaya) (anony-
mous), ed. Padmanabh S. Jaini. Oxford: Pali Text Society, 2000.
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Subodh-pt = [Sangharakkhita, Subodhalankara-purana-tika named Mahdsami in:]
see Subodh.

Sv = Buddhaghosa, Sumangalavilasini, Dighanikayatthakatha, 3 vols., ed. T. W. Rhys
Davids, J. E. Carpenter, W. Stede. London: Pali Text Society, 1886-1932.

Sv-pt = Dhammapala, Dighanikayatthakatha-tika Linatthavannana [Linatthapakasini
I, Sumangalavilasini-purana-tikal, 3 vols., ed. Lily de Silva. London: Pali Text
Society, 1970.

Utt-vn-t = Uttaravinicchaya-tika, in: Vinayavinicchaya-tika (Vinayatthasarasandipani),
vol. 2. Rangoon: Chatthasangayana Edition, 1977, 401-430.

Vin = Vinaya Pitaka, 5 vols., ed. Hermann Oldenberg. London 1879-1883.

Vin-l-r = Vinayalakkhanarasi (Vinafiiih mhat cu), Manuscript Cod. Birm. 299 in
the Bayerische Staatsbibliothek, Miinchen (Bavarian State Library, Munich);
described Peters 2000: catalogue number 857.

Vin-vn = Buddhadatta, Vinayavinicchaya, in: Buddhadatta’s Manuals, pt. 2:
Vinayavinicchaya and Uttaravinicchaya, Summaries of the Vinayapitaka, ed. A. P.
Buddhadatta. London: Pali Text Society, 1927, 1-230.

Vin-vn-t = Vinayavinicchaya-tika (Vinayatthasarasandipani), 2 vols. Rangoon:
Chatthasangayana Edition, 1977.

v.l. = varia lectio.

Vs. = verse.

Vmv = Coliya Kassapa, Vimativinodani-tika, 2 vols. Rangoon: Chatthasangayana
Edition, 1960.

Sigla

= identical parallels
# slightly deviating parallels

Bibliography

Baynes, Herbert. 1892. ‘A collection of Kammavacas’. Journal of the Royal Asiatic Society of
Great Britain and Ireland: 53-75, 380. https://doi.org/10.1017/S0035869X00021511

Clauson, G. L. M. 1906-1907. ‘A new Kammavaca'. Journal of the Pali Text Society V: 1-7.

Cousins, L. S. 2011. ‘Abhidhamma Studies 1. Jotipala and the Abhidhamma Anutika’. Thai

International Journal of Buddhist Studies I1: 1-36.

. 2013. ‘Abhidhamma Studies II: Sanskrit abhidharma literature of the Maha-

viharavasins’. Thai International Journal of Buddhist Studies IV: 1-61.

Crosby, Kate. 2006. ‘Sariputta’s three works on the Samantapasadika’. Journal of the Pali
Text Society 28: 49-59.

Dimitrov, Dragomir, 2010. The Bhaiksuki manuscript of the Candralamkara: Study, script

tables, and facsimile edition. Cambridge, MA (Harvard Oriental Series, 72).

. 2016. The Legacy of the Jewel Mind. On the Sanskrit, Pali, and Sinhalese Works by

Ratnamati. A Philological Chronicle (Phullalocanavamsa). Napoli (Universita degli studi

die Napoli ‘L’Orientale’, Dipartimento Asia Africa e Mediterraneo, Series Minor,

LXXXII).

Freschi, Elisa. 2015. ‘The reuse of texts in Indian philosophy: Introduction’. Journal of Indian
Philosophy, 43(2): 85-108. https://doi.org/10.1007/s10781-014-9232-9

Fryer, G. E. 1877. ‘Pali Studies. No. 2. Vuttodaya (Exposition of Metre) by Sangharakkhita
Thera’. Journal of the Asiatic Society of Bengal 46(1-4): 369-410.

© Equinox Publishing Ltd 2017

esuinoxonline


https://doi.org/10.1017/S0035869X00021511
https://doi.org/10.1007/s10781-014-9232-9

44 Petra Kieffer-Piilz

Hettiaratchi, D. E. 1960. ‘Civilisation of the period (Continued): Literature and art’. In:
UCHC 1.2: 770-778.

von Hintiber, Oskar. 1996a. A Handbook of Pali Literature. Berlin: Walter de Gruyter (Indian

Philology and South Asian Studies, vol. 2).

. 1996b. ‘Zu einer Gottinger Dissertation tiber das buddhistische Recht’. Wiener

Zeitschrift fiir die Kunde Stidasiens 40: 101-113.

Jayatilaka, D. B. 1965. Simhala Sahitya Lipi. Colombo: Gunaséna.

Jayawickrama, N. A. 1972-73. ‘Pali manuscripts in the John Rylands University Library of
Manchester’. Bulletin of the John Rylands University Library of Manchester 55: 146-76.

Kieffer-Piilz, Petra. 1992. Die Simd. Vorschriften zur Regelung der buddhistischen Gemeindegrenze

in dlteren buddhistischen Texten. Berlin: Reimer Verlag (Monographien zur indischen

Archiéologie, Kunst und Philologie, 8).

. 2012. ‘The law of theft: Regulations in the Theravada Vinaya and the law com-

mentaries’. Journal of the Pali Text Society 31: 1-56.

. 2013. Verlorene Ganthipadas zum buddhistischen Ordensrecht. Untersuchungen zu

den in der Vajirabuddhitika zitierten Kommentaren Dhammasiris und Vajirabuddhis,

3 Bde. Wiesbaden: Harrassowitz Verlag (Verdffentlichungen der Indologischen

Kommission, 1).

. 2014. ‘Quotatives indicating quotations in Pali commentarial literature, II:

Quotatives with aha’. Annual Report of the International Research Institute for Advanced

Buddhology at Soka University for the Academic Year 2013, XVII: 61-76.

. 2015a. ‘Quotatives indicating quotations in Pali commentarial literature, 1. Iti/ti

and quotatives with vuttam’. Journal of Indian Philosophy, 43(4): 427-453. https://

doi.org/10.1007/510781-014-9243-6

. 2015b. ““And there is this stanza in this connection”: The usage of hoti/honti/

bhavanti ¢’ ettha in Pali commentarial literature’. Journal of the Pali Text Society 32:

15-161.

.2015c¢. ‘Vinaya commentarial literature in Pali’. Brill Encyclopedia of Buddhism, Vol.

1, ed. Jonathan A. Silk, 430-441. Leiden: Brill.

. Forthcoming. [Review to:] P. Pecenko (Ed.), Arguttaranikayatika Catuttha

Linatthapakdsini, Bristol, 2012, Orientalistische Literaturzeitung.

. In preparation. ‘Who is Who. “Lord of the Speech” (Vacissara) and “Protector of

the Buddhist community” (Sangharakkhita)’.

Kieffer-Piilz, Petra and Peters, Anne. 2002. ‘The Vinayasankhepatthakatha. An unknown
Vinaya handbook?’. In Buddhist and Indian Studies in Honour of Professor Sodo Mori, ed.
Publication Committee for Buddhist and Indian Studies, 117-127. Tokyo: Kokusai
Bukkyoto Kyokai.

Malalasekera, G. P. 1994. The Pali Literature of Ceylon. Colombo [original 1928].

Neri, Chiara. 2015. ‘The case of the Sarasangaha. Reflection on the reuse of texts in medi-
eval Sinhalese Pali literature’. Journal of Indian Philosophy, 43(4): 335-388. https://
doi.org/10.1007/510781-014-9241-8

Obeyesekere, Gananath. 2013. ‘The coming of Brahmin Migrants: The Sudra fate of an
Indian elite in Sri Lanka’. Lecture in the Lecture Series - 2013 ‘Contributions to
Contemporary Knowledge’ at the Faculty of Social Sciences, South Asian University,
New Delhi, 31st January 2013: http://www.sau.ac.in/downloads/obeyesekreFull-
Text.pdf. [Last access 18.03.2015].

Paranavitana, S. 1960. ‘The Dambadeni Dynasty’. In: UCHC 1.2: 613-635.

© Equinox Publishing Ltd 2017

esuinoxonline


https://doi.org/10.1007/s10781-014-9243-6
https://doi.org/10.1007/s10781-014-9243-6
https://doi.org/10.1007/s10781-014-9241-8
https://doi.org/10.1007/s10781-014-9241-8
http://www.sau.ac.in/downloads/obeyesekreFullText.pdf
http://www.sau.ac.in/downloads/obeyesekreFullText.pdf

Reuse of Text in Pali Legal Commentaries 45

Pecenko, Primoz. 1996-99. Anguttaranikdyatikd. Catutthasaratthamafijisa, vols. I-111. Oxford:

Pali Text Society, 1996, 1997, 1999.

. 2002. ‘Linatthapakasini and Saratthamanjtsa: The Puranatikas and the Tikds on

the Four Nikayas’. Journal of the Pali Text Society 27: 61-113.

Peters, Anne. 2000. Burmese Manuscripts 4, Catalogue numbers 736-900, Stuttgart: Franz Steiner

Verlag (Verzeichnis der Orientalischen Handschriften in Deutschland, XXIII, 4).

. Forthcoming. Birmanische Handschriften 9. Stuttgart: Franz Steiner Verlag

(Verzeichnis der Orientalischen Handschriften in Deutschland, XXIII, 9) .

Ruiz-Falqués, Aleix. 2015. ‘The creative erudition of Chapata Saddhammajotipala, a 15th
century grammarian and philosopher form Burma’. Journal of Indian Philosophy,
43(4): 389-426. https://doi.org/10.1007/510781-014-9242-7

UCHC L.2 = University of Ceylon. History of Ceylon, vol. I: From the earliest times to 1505, part 2:
from the Cola Conquest in 1017 to the arrival of Portuguese in 1505, edited by Nicholas
Attygalle, et al. Colombo: Ceylon University Press, 1960.

Wickremasinghe, Don Martino de Zilva. 1900. Catalogue of the Sinhalese Manuscripts in the
British Museum. London: Gilbert and Rivington.

Wijeratne, R. P. and Gethin, Rupert, Trans. 2002. Summary of the Topics of Abhidhamma
(Abhidhammattha-sangaha) by Anuruddha [and] Exposition of the Topics of Abhidhamma
(Abhidhammatthavibhavini) by Sumangala being a commentary to Anuruddha’s Summary
of the Topics of Abhidhamma. Oxford: Pali Text Society.

© Equinox Publishing Ltd 2017

esuinoxonline


https://doi.org/10.1007/s10781-014-9242-7

